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‘Baba 
Viszts 
‘Pandharpur 


By 
ERUCH 
JESSAWALLA 


BABA Wasuine A Leper With Ganuce at His Sipe 


EHER Basa gave his public “darshan’’ to the masses for the last 
time on the 12th of September, 1954, at Ahmednagar. The next 
day, after having taken Baba’s darshan on the 12th, Gadhge 
Maharaj, a saint much advanced in years and greatly revered by many in 
che Deccan Plateau, came to see Baba at Pimpalgaon, Ahmednagar, and re- 
yuested him to pay a visit to Pandharpur and bless all by his august presence 
there. 


Pandharpur, on the banks of the river Chandrabhaga, is about 160 miles 
‘rom Ahmednagar, and is a place of pilgrimage in the Deccan for lovers 
of Lord Krishna. Here Krishna is worshipped as “Vithoba” in a temple 
nade famous since many centuries by devout pilgrims frequently experi- 
sncing the living presence of the Lord Krishna. It is said that the statue 
of Vithoba in this temple has many times been actually heard to speak to 
Ais devotees, and it is a common belief that this stone image has literally 
sartaken of food at the hands of His lovers, who with love and faith had 


coaxed Him to accept their offering. It is also believed to have given advict 
to those who have fervently sought guidance from their Lord. 


Twice a year, people from all over India with faith and devotion flock 
in hundreds of thousands to this place of worship. It is to this place thai 
Baba lovingly consented to pay a visit at the request of Gadhge Maharaj 
but, Baba made it clear to the Maharaj that, though he would gladly g 
to Pandharpur for the day, he would not give darshan to the. masses ther 
as he had to the masses at Ahmednagar on September 12th*. and adde 
that his going there would be tantamount to Vithoba Himself going t 
Pandharpur to take Vithoba’s own darshan. 


Early in November, Gadhge Maharaj fixed the date and time, invitin; 
Baba to Pandharpur from the afternoon of November 6th. 1954, to th 
afternoon of the next day; the 6th and 7th of November being the tw 
important sacred days of pilgrimage; thus the people pouring in there b 
the thousands would find themselves blessed to have Baba’s darshan. 


Accordingly, Baba went to Pandharpur from Satara on November 6th 
and reached there by 4 o’clock in the afternoon. He then sent word t 
Gadhge Maharaj that Vithoba, in person, had reached Pandharpur and wa 
completely at his disposal for the full period of his stay of twenty-fou 
hours; and, that Vithoba would do exactly as the Maharaj desired him to de 
on condition of course that the Maharaj did not ask him to break his Silenc 
or use the alphabet board, which he had stopped using sinc? the 7th a 
October, 1954. Also, the Maharaj must not request him to take food c 
sleep that night because he had decided to take neither food nor rest, bu 
to make himself available, as much as possible, to the pilgrims there. 


On hearing that Baba had arrived, Gadhge Maharaj at once prepared 1 
receive Baba at his own dharmashala—a spacious building built to accom 
modate and give shelter and comfort to the thousands of pilgrims who con 


to Pandharpur. 


Gadhge Maharaj had assembled as many pilgrims as could be accomm¢ 
dated in the open square in the dharmas/-ala. He made them sit in < 
orderly fashion so that all could easily see Baba, even from a distance. 


* At Pandharpur, Baba gave in to the wishes of the Maharaj and allowed the people 
take his darshan. However, whenever the crowd surged forward too close to Baba, t 
Maharaj would immediately put a stop to things and did not allow further taking of darshi 


An hour after Baba’s arrival in Pandharpur, Gadhge Maharaj, on receiv- 
ig him at the dharmashala, conducted him by the hand to a raised seat 
secially arranged for him, and asked him to be seated. Although Baba 
anted to sit on the ground on a level with the pilgrims gathered there, he 
ept his word and acceded to Maharaj’s request by sitting on the chair, 
hich made it possible for all to have a clear view of him. Baba’s chair was 
laced within the entrance of the sacred room of Vithoba’s temple in the 
harmashala in such a way. that facing the gathering, it concealed Vithoba’s 
catue in the background. It was but natural that this statue of Vithoba, 
rorshipped the year round, should lose all importance, when Baba, the living 
"ithoba, took his seat before it. 


Pointing to Baba, Gadhge Maharaj addressed the devout worshippers of 
‘ithoba, saying he was overwhelmed with joy that day to have Meher 
aba sitting there with them and that he wished them all to take darshan 
f Meher Baba, who was at the “Jagat-Guru” (Master of the World) in the 
zal sense of the word—that he was the One who really served the whole 


rorld. 


Gadhge Maharaj urged the gathering to take Baba’s darshan whole- 
eartedly, for Meher Baba blessed them by his very presence there. At this 
1oment, Baba stood up and remained standing for a few seconds with his 
ands joined in loving salutation to the love of all who sat in deep reverence 
efore him. Baba then seated himself on the steps of the temple, and 
bhajan” in praise of Lord Krishna was sung to the accompaniment of the 
hythmical clapping of hands. After a few minutes, Gadhge Maharaj sig- 
Halled all to stop. A garland was brought and he garlanded Baba, and, 
owing down, placed his head on Baba’s feet before the large gathering who 
evered and loved him as a Saint, some of whom even hailed him as Sadguru. 
\iccepting the homage paid to him, Baba caressed the cheeks of Gadhge 
Maharaj and patted him with great love. 


Once again the Maharaj addressed the congregation, telling them how 
eople from all over the world sought to have Baba’s darshan—how they 
Jame from thousands of miles away just to have a glimpse of him; whereas 
hey who were present were truly fortunate in having Baba come from 
atara to give them the unique chance of his personal contact. The Maharaj 
gain added with fervour and reverence that they should reap the full 
nefit of Baba’s gracious presence by taking his darshan with faith and 
levotion. He ended his address by shouting into the microphone, “Meher 
saba, hi jai!” 
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The Maharaj then asked some of Baba’s men to address the pilgrims and 
tell them more about Baba and his life, which they did, and intermittently 
Gadhge Maharaj would ask the pilgrims to chant the words Devki Nanden 
Gopala” (Hail Krishna Gopala, the Son of Devki). h 


After about an hour of this programme, Gadhge Maharaj requested the 
pilgrims to leave the square and make room for the others patiently waiting 
outside to come for the coveted darshan of Meher Baba. With great reluc- 
tance but with pressure from the Maharaj, they left. As soon as the new 
hundreds of pilgrims settled down in the open square, Gadhge Mahara: 
exhorted them as he had done those who had come before, to imbibe Baba’ 
presence with love. : 


At about 6:30 p.m., to loud shouts of “Meher Baba, i jai!,” “Gadhg» 
Maharaj, &i jai!,” the Maharaj led Baba to the car, whereupon the crows 
rushed towards Baba to touch his feet. The rush was very skillfully evadev 
and though many pilgrims did touch Baba’s feet, Gadhge Maharaj mam 
aged to safely conduct him to the car. 


Baba and the Mandali were driven to another spacious building whew 
arrangements were made for tea. This place was situated in a remote corne 
of the town, far from the roads that were thronged with pilgrims. Tl 
Mandali felt happy to come to this quiet place for some respite after tk 
crowded programme of the evening. : 


Soon after Baba’s arrival there, Baba-lovers who had come to Pandharpr 
from different places, gathered around him. Baba was in a very cheerf, 
mood and expressed his happiness to see them again after the meeting « 
Meherabad on the 29th and 30th of September. 


After tea Baba asked for musical instruments to be brought in, for ? 
wanted to heat good “bhajans” from his lovers. Baba told them that now 
of them should sleep that night—the whole night should be spent in t! 
company of Baba and to the accompaniment of music and devotional son® 
This did not mean that the programme fixed for Baba by Gadhge Mahaa 
was over. While Baba and the Mandali were given a respite in this secludi 
place, preparations were in progress on the banks of the sacred river Chau’ 
drabhaga. Baba was invited to be present late that night at the spot whe 
most of the pilgrims would be assembled to hear spiritual discourses a'| 
bhajans by Gadhge Maharaj and his devotees. The pilgrims never miss 
this programme. Tens of thousands gathered every year on the sacred dia 
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of the pilgrimage to hear the Kirtan* of Gadhge Maharaj. It was therefore 
i) rranged that at about 9:30 that night Gadhge Maharaj would take Baba 
o his Kirtan. 


In the meantime Baba was in the midst of his intimate lovers, enjoying 
‘evotional songs composed by them in praise of the Avatar of the Age. 


At the appointed time a messenger came with word that Gadhge Maharaj 
vould like Baba to come to the dharmashala, as he wished personally to take 
3aba to the spot where the Kirtan was in progress. 


Gadhge Maharaj is now too old to conduct the Kirtan by himself, there- 
ore his devotees. appointed by him, conduct the Kirtan under his teach- 
ng and guidance. The Maharaj is about 85 years old, and the last 50 years 
vhich he has devoted wholeheartedly to inculcating the devotional 
‘spect in the hearts of the countless poor and downtrodden have greatly 
‘ffected his health in general. Though he still appears strong and very 
‘ctive, the stress and strain of the hard life he leads have now begun to 
veigh on his advanced age. 


When the car stopped at the dharmashala, Baba asked Gadhge Maharaj 
(Jo come and sit beside him and he very reverentially obeyed. As the car 
»roceeded, the Maharaj confessed to Baba that his joy knew no bounds 
t being with him that day. Baba conveyed through gestures that he too 
elt very happy. He patted Gadhge Maharaj on the back and caressed 
Mim lovingly. Reciprocating this gesture, Gadhge Maharaj nestled close to 
ff baba, like a child who seeks his mother’s love and protection. It was a 
ronderful sight to see the old saint sitting thus beside Baba; it appeared 
s if he had at long last laid down the burden of his strenuous life at the 
eet of his Beloved, and was—in the real sense and for the first time— 
elaxing from care. 


When Baba and his party arrived, the Kirtan was already in progress. 
sadhge Maharaj’s chief disciple, Kaikadi Maharaj, was standing on a huge 
ile of sand which served as a platform and was addressing, over the mike, 
ens of thousands of pilgrims who were seated on the bank of the river, 
stening in rapt attention. Baba was conducted slowly through the crowd 


*Spiritual song. « 


to see Baba more clearly. A profound silence prevailed over this sea of human 
ity spread before Baba. 


Standing beside Baba and holding his hand, Gadhge Maharaj addressee) 
the multitude, saying that here, standing in their midst, was Meher Baba 
the Jagat Guru, the One who served the entire world. He told these thou! 
sands of men and women to take Meher Baba’s darshan and to try ane) 
realize how fortunate they were who, having come to worship the Lord’ 
image in stone, found amidst them the Jagat Guru Himself. He also saiy 
they could not realize how happy he himself was to have Baba near hin} 
that day. 


Amidst reverberating shouts of ‘Jagat Guru Meher Baba ki jai” led bi} 
Gadhge Maharaj, Baba seated himself on the sandy platform, and Kaikae 
Maharaj continued his Kirtan. At its conclusion Gadhge Maharaj agaif 
urged the multitude to make the most of this rare occasion and fill the 
hearts with the darshan of Baba. After some of Baba’s men had conveye 
to the congregation Baba’s message of Love, the singing of “bhajans” bega) 
sung in perfect unison, devotion and rhythm as with one voice and heat 
by no less than seventy thousand. This unique bhajan by the river undif} 
the moonlight, on the sands at Baba’s feet, strangely moved Baba’s Mandap) 
who felt the atmosphere greatly surcharged with love. 


After the bhajan singing, Namanand Maharaj took the stand and a4 
dressing the people, told them how history never failed to repeat itself. ! 
the past the banks of this holy river had been sanctified by the presence + 
saints and Sadgurus like Damaji, Namdeo, Tukurarm, Nivriti, Dnyan De} 
Sopan, Muktabai and others, and because of them Pandharpur had becor 
such a sacred place of pilgrimage. Men and women of the present diff 
thrilled and responded to the accounts of these saints, Masters and seekesif 
whose love and devotion had imbued life into the statue of Vithoba, whi: , 
they now so reverently worshipped here. In the future too, men 7 | 
women would thrill and respond to the account of this memorable di} 
when this congregation of saints and pilgrims was blessed by the saci 


presence of Meher Baba in their midst. 


Led by Namanand Maharaj, the pilgrims shouted as in one voice “Melt! 
Baba hi jai,” “Gadhge Maharaj hi jai.” Often at shouts of “Gadhge M/) 
haraj Ai jai” the Maharaj would sharply put up a protesting hand and | 


patiently admonish tle crowd, saying they must hail only Meher Babzx'} 
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ne Jagat Guru. He had a perfect command over the vast assembly which 
ssponded to his quaintly emphatic gestures, as musicians to the conductor’s 
aton. He would follow up the admonition by leading the crowd in shouts 
f “Meher Baba ki jai.” Amidst the acclamation Gadhge Maharaj skillfully 
‘d Baba through the crowd to the car, and after he was seated next to 
aba, the car was driven from the river bank at 12:45 a.m. on the 7th of 
lovember. 


As the car moved on towards the dharmashala, Gadhge Maharaj joined 
is hands and turning to Baba, said that he was too old now to do any more 
rork; if Baba would keep him with him, he would not be a burden to him, 
nd a piece of bread and a garment would be all he would require. On hear- 
ig this Baba felt touched and amused. He smiled lovingly and embraced 
radhge Maharaj warmly. Later Baba told the Mandali that the real mean- 
ag of Gadhge Maharaj’s words could not be understood by any other than 
vaba. He said Gadhge Maharaj was indeed a perfect saint in the real sense 
f the word. 


When Gadhge Maharaj had come to Pimpalgaon to invite Baba to Pand- 
rarpur he had said something similar, and had added, after bowing down to 
aba, that the strain of work was too much and begged Baba to relieve him 
'y placing his hand on his head, saying that this would be the greatest 
ward. That time.also Baba was seen to be amused and had smiled at 
his meaningful request. Later Baba said Gadhge Maharaj, through the 
|\nowledge of his Sainthood, knew who BABA was. 


Before descending from the car at his dharmashala, Gadhge Maharaj told 
aba he wanted him to visit his other dharmashala, which was especially 
uilt to give shelter and food to /arijan* pilgrims who feared to mix with 
se of superior castes and class. Baba promised to visit it in the morn- 
g, and added that he would also visit the leper colony and bathe one 
per, after which he would leave Pandharpur for Satara. 


After leaving Gadhge Maharaj, Baba and his Mandali returned to the 
cluded residence placed at their disposal. There they were joined by Baba’s 
ther lovers. Baba asked for tea, of which he took only a sip or two. After 
Il had been refreshed Baba enquired if they now felt able to keep awake 
Nill dawn when they would visit Gadhge Maharaj’s Harijan Dharmashala, 


*Untouchable” 


and the leper colony where Baba would bathe one of the lepers. They ll 


assured Baba that after their tea they felt quite ready to keep awake. i 


Baba conveyed with great feeling that he loved Gadhge Maharaj very) 
deeply and that now this meeting had taken place, Gadhge Maharaj—whe 
was a truly great saint—would shortly drop his body and come to Babi 
to enjoy eternal bliss. | 


It must be noted here that though Baba still continues his silence an 
though he has discarded the use of his alphabet board, his gestures an 
facial expressions are so clear and vivid that practically no difficulty is en 
countered in understanding his desires and in following his silent bu: 


eloquent discourses. 


Continuing his silent conversation with the group sitting before hins 
he conveyed that they must remember one thing and that was, that all hy 
had declared in his final declaration would certainly come to pass withou) 
fail. Here Baba enumerated the main points of his declaration, and adde: 
that he wanted his lovers to tell others all he had declared, and to spread hy 
message of Love far and wide. 


One of them then remarked, “Baba, when we speak about the destructic: 
of three-fourths of the world, the rich and the intellectuals ridicule w 
whereas the poor believe and say emphatically the world will be destroyed. 


Baba was greatly amused at this and said through gestures that this int 
mation brought a sort of relief to the poor and oppressed, in the hope arf 
belief that such destruction in the world would automatically destroy wis} 
it their own suffering and poverty. They believed it, not because it carx} 
from Baba, but because this circumstances perforce invited such a situatic 
to abet their own selfish motive of relief from them. Baba added that 
was only natural for the rich and the intellectuals to ridicule—it was mf 
their fault. “When you, who love Baba and have had such close conta} 
with him, do not understand Baba’s final declaration, then it is absurd | 
expect others to understand or believe it.” 


Baba then pointed towards the Mandali present and asked each in turn 
say truthfully whether he believed what Baba had said about the destrus) | 
tion of the world, about his humiliation and about his death. A numb) 
of them frankly admitted that their minds balked at the fact of sui’ 
things happening now, and found them impossible to believe. 
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Baba then explained that it was but natural that even his lovers could not 
elieve such things could happen and in a short period, because no one had 
‘et grasped what he had said. Only he knew that whatever he had said 
a Meherabad was nothing but Truth. And, Baba continued seriously, “Your 
xOD knows what BABA says, because it was HE who spoke in the meet- 
mags.” 


Baba again advised the Mandali and his lovers present that though they 
Mjight not understand, they should try and believe in his words, for every- 
‘hing he had declared would come to pass as he had precisely declared 
ila the Meeting at Meherabad; and that all his lovers must make it a point to 
‘onvey this to others without’ fear or hesitation. 


} At this someone said, “Baba, we have no fear for ourselves, but we hesitate 
tly tell others or the public all that you have said, for if these things fail 
ilo come to pass by the end of April then the reflection will fall on our 
‘ear Baba. For us, it matters very little whether anything you say comes 
rue or not because we love you deeply and have faith in you.” Baba was so 


eply was that if one has the daring to say to others what Baba had declared, 
.Jhen it must be said with confidence and not in desperation. But that if 
hrough lack of daring or confidence on one’s part one said this in despera- 
ion because Baba wanted one to, then it was better to remain silent. 


During the course of conversation some other lover asked, ‘Baba, how 
an we be relieved of our bindings?” Baba said, ‘“You are not bound at all— 
‘}ou are free eternally. Only when you think, you become bound. As for 
xample, you are sitting here—a second before this you had absolutely no 
ought of your wife and children in Bombay. You were completely free 
rom the bindings they impose on you and the bindings you impose on 
ourself for them. The moment you think of them all the ties of misery and 
appiness bind you. Therefore the only way to realize that you are eternally 
ree and that you have no bindings is to love BABA wholeheartedly and to 
hink of BABA constantly.” 


All this while Baba appeared to be in a very gay and lively mood. The 
fandali saw him really communicative for the first time.since he discarded 
‘is alphabet board on the 7th of October, 1954. All marvelled at Baba’s 
acile gestures that conveyed his thoughts, and none felt the absence of 


Baba now checked any further flow of questions and called on thy 


Bhajan party from Poona for some songs. ; 
i 


At five o'clock Baba stopped the singing and ordered all to attend to their 
morning ablutions. At six, tea was served and once again they were ready 


to go to town with Baba for the remaining programme. | 
3) 


At 8 o'clock Baba was conducted by Gadhge Maharaj around the Harija: 
Dkarmashala and was also shown a new building under construction whic 
was to be 1 school, with board and lodging, for Harijan boys. In order t! 
prevent their rushing Baba, all who had gathered in the large compound ¢} 
the dharmashala were asked by Gadhge Maharaj to take Baba’s darshan fror, 
a distance, as Baba had now seated himself on the ground in the center © 
the compound. With the repeated cheers of “Meher Baba ki jai,” am 
“Gadhge Maharaj Ai jai” ringing in their ears, Baba and the Maharaj lef 


and were driven to the leper colony. 


All but one solitary leper had gone out to beg alms from the pilgrims wh} 
were bathing in the holy river on this most auspicious day of the pilgrimag® 
So here in the colony that solitary leper was blessed by having a good he 
bath at the hands of Baba. None could say who was more blessed—th 
leper who was bathed by Baba, or the crowd of tens of thousands of pilgrin’ 
bathing in the sacred river where Baba had twice stopped before enterilt 
the leper colony. After bathing the leper Baba bowed down to him aii 
then dressed him in a new set of clothes. He left immediately after wi 
Gadhge Maharaj and the Mandali for Namanand Mabharaj’s dharmashaw 
There Baba was received with great enthusiasm and devotion by Kaike 
Maharaj and his followers, who took his darshan, and garlanded him. 


Once again, while in the car, Gadhge Maharaj expressed his joy and gra 
tude to Baba for having come to Pandharpur, and requested Baba entre= 
ingly to also pay a visit to Nasik. But Baba replied that he had fulfil! 
his promise by coming to Pandharpur. and that from now on he would ste 
in Satara and would not appear in public any more; and all that he fy 
declared in the last Meeting at Meherabad would come to pass within * 
short period of six months, by April end. Hearing this Gadhge Maha. 
was deeply moved and said that he did not like to hear such things fr 
Baba, because at this moment the world was badly in need of Baba ze 
Baba’s darshan was the only solace to a world facing untold calamit: 
Baba must give his darshan to everyone, everywhere. In reply Baba cu 
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veyed to Gadhge Maharaj that he would soon break his silence and give to 
ae world his “Real Darshan,” for the world could never derive lasting 
enefit from taking darshan of his physical body. His spoken Word of 
‘ruth would penetrate deep into the heart of the world—It alone could 
ive the world the lasting benefit of his ‘Real Darshan.” Baba then added 
aat the Maharaj should not try to see him in Satara; that this was their 
i) ist meeting before everything came to pass as was pre-ordained. There was 
i) lence in the car and none spoke till the car stopped at the dharmashala, to 
‘)rop Gadhge Maharaj. Both Baba and the Maharaj stepped out of the car. 
radhge Maharaj bovred down to Baba and Baba too bowed down to the 
@faharaj. A group of Gadhge Maharaj’s devotees and disciples approached 
;) aba, and after all had taken Baba’s darshan the car moved off amidst shouts 
f “Avatar Meher Baba ki jai.” 


Some considerable distance from Gadhge Maharaj’s dharmashala the car 
topped and after each of Baba’s lovers was given a farewell pat Baba 
ave the signal for the car to head straight for Satara. 


STAKE MYLIFE® 
his poem Meher Baba has said embodies the whole of the Bhagavad Gita. 


Take my life and let it be 

Dedicated, Lord, to Thee. 

Take my hands and let them move 

At the impulse of Thy love! 

Take my moments and my days, 

Let them be spent in constant praise, 
j Take my lips and let them be 

Filled with messages from Thee. 

Take my intellect and use, 

Every power as Thou shalt choose. 

Take my heart, it is Thine own, 

It shall be Thy Royal Throne. 

Take my silver and my gold, 

Not a mite would I withhold: 

Take my life and make it Thine, 

It shall be no longer mine. 


—Frances Havergold 


ity 


Twenty Years with Meher Baba 


By KITTY L. DAVY 


“Our greatest joy exists in our love for God” —Spinoza 


Foreword 


Meher Baba, with his keen sense of humor, enjoyed calling our grow)j 
on occasion by such appropriate names as “broken-down furniture,” “har 
nuts to crack,” an “‘odd assortment of tools,” and once, “priceless pearls. 
Yet. in Snain, Baba referred to his “odd assortment of tools,” in suc} 
words as, “all of you should be partners in my work,” and, when he cam) 
to England to arrange for us to go to Nasik, India, said, “I want you wit 
me to do much work and I want you to share my work.” Wanted! Wha 
a blessed word from a Perfect Master. 


More recently, however, Baba, for reasons of his own, has stressed thi 
his work can and will be done even without helpers and without mone’ fi: 
Still, Baba is stressing—stressing what?—simply our love. “Love me mov 
and more and then you will find me,” he says in a recent message. “Th 
only thing which counts now is love. Will you love me as I want to I} 
loved?” Not the life-taking love, but the life-giving love. 


The Early Years—1931-1936 


My first meeting with Meher Baba was on the platform of Victoria St 
tion, London, on the occasion of Baba’s first visit to the West in Septembie 
1931. He stayed three days with my parents in Kensington, London, befo 
proceeding to the retreat at East Challacombe, North Devonshire, pir 
pared for him by one of his earlier disciples, Meredith Starr. 


As Baba left the station, he motioned me to follow him into the tai! 
Thereafter, at short intervals over a period of five years, Baba called » 
and others to follow him to Italy, to Spain, to France, to Switzerland ar 
finally to India. 


But, was September, 1931, my first contact with Meher Baba? I thi 
not. Six months before Baba arrived, I got ill and was ordered to tak! 
rest from teaching. For no apparent reason, my brother gave me Rom:if 
Rolland’s book about Vivekananda and his Master, Ramakrishna, to re:'} 


Hi 
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‘his was my first introduction to Eastern philosophy and to a living spir- 
cual Master and his disciples. I was deeply interested and, in particular, 
y one sentence of Ramakrishna: ‘““We love most when we are least con- 
sious of loving.” 


Equally significant was my brother’s reading, a few days later, in a maga- 
ine called “Light,” of a spiritual Retreat in East Challacombe run by 
Meredith Starr. Here, thought my brother, I could convalesce. We both 
vent down there, heard about Baba, saw Baba’s photo, and my brother 
ras immediately impressed. With me, the indelible impression came only 
fter I saw Baba. Thereafter, my life became dominated by Baba and 
verything else took second place. 


Three months later, when we and a number of others were staying at 
he Retreat for a second time, came a cable from Baba to Meredith saying, 
Make all preparations for my coming. Love is calling me to the West.” 


Through the contact with Meredith, the following ones came to Baba 
nd became the kernel of Baba’s first group in England: William and Mary 
iy Kenneth R., Charles P., Kim, Delia de L., Mable, Tom, Quentin, Minta, 
Margaret, myself and others. 


To pick up the thread, let us now return to my parents’ home the after- 
oon Baba, with some of his Eastern disciples, arrived. 


Baba first laid aside his uncomfortable European suit, keeping on his 
ng, white sadra which he usually wears. Then, sitting down at the table, 
e was served rice, lentils and fruit. Baba ate alone, but Margaret and I 
vere told to remain in the room. Baba beckoned us in turn to come to him, 
jave each of us a grape and signed to Meredith to explain that behind this 
ct lay a deep spiritual meaning. 


The meal finished, Baba got up and pointing to a tiny hole in his sadra, 
ade me mend it with needle and thread. I felt nervous and shy, but obeyed. 
vaba explained, through one of his Eastern group, that this was but the first 
f many such opportunities for service and that I was very lucky. 


Later, Baba followed by Meredith and his Eastern group, went to the 
djoining room for individual interviews. At the doorway, Baba turned to 
Aaragaret and me and spelt out on his board, “Are you happy?” 

“Yes, Baba,” we replied. 
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“Are you worrying?” 
“J don’t think so.” 
“Be happy. Don’t worry. I will help you.” 


In this first hour. Baba brought us toward the Spiritual Path with a posi: 


tive thought and an invitation. Next morning, Baba was giving us ligh’ 
services to do, seemingly unimportant, but, in these services, we found ay 


inexpressible joy and happiness. 


This spontaneous desire to serve Baba must have been our unconsciou: 
response to Baba’s Infinite Love which was so soon to awaken in us a kindre# 


love for him. 


But it was not sufficient to help plan meals, arrange interviews, excul 
sions, and such active service for Baba. Baba seemed to have a deeper spirit} 
ual experience he wanted to share with the group before leaving them © 
shortly for America—to strengthen their love for him. 


And Baba would occasionally call the group together and ask for musi 
Indian “Qawaali” music is one hundred per cent spiritual. We, in tur) 
found some negro spirituals on incidents in the life of Jesus. These hai 
their own appeal to the heart and the emotions and, as we sat and listene: 
with Baba, we experienced a deep warmth of love. My experience can | 
most truly expressed in the words of Pir Fazl Shah, an adept Pilgrim wh 
on seeing Baba, said, “No one, until you came, has touched my heart wi} 
the arrow of Divine Love.” 


It was shortly after this that Baba called me to his room and spelt out «f 
his board, “Which is greater, my love for you or your love for me?” ff 
hestitated. I could not answer. Today—twenty years later. I know. 


| 
} 


C. B. Purdom, in his book, “The Perfect Master,” has expressed ih 
phase of Baba’s work very beautifully as follows: | 


“These tears are not ordinary crying. They are not tears of sorrow, be} 
tears of joy; they are indeed a spiritual gift for the purification of the sei 
and happy are they who experience them, for such tears are emotiow } 
experiences, for they warm the heart and the warm tender heart is 8} 


vehicle of the spiritual experience and the condition of the creative ac( 


Baba, many years later, speaking of the yogis in India, told us that ewlf 
the great yogis with long beards who, sitting in caves and mountains, ? 
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ompletely absorbed in deep Samadhi, do not necessarily have this precious 
yve. It is a gift of Grace. 


Baba so often makes use of the opportunity close at hand to manifest, 
nrough the sympathetic and gracious manners of his human personality, 
His Divine Love. If children are around, Baba at once finds a point of 
ntact; such as, a kite, a bag of colored marbles, a game, a football. 


Also, I remember how Baba. during his stay with us, sent one day for 
ny mother and asked if there were anything he could do for her. She replied 
hyly, “We have a home for aged folk over eighty. I would like you to 
isit them, but you have no time now.” It was lunch time. Baba sent for 
Yhanji, his secretary-disciple, and told me to order a taxi at once, and 
Jyaba, Mother and Chanji set off for the home. 


Later in the day, Mother asked Baba, “How can I understand and love 
ou?” 
Baba replied, “When you pray, have my picture before you.” 
“J have always the picture of Christ,” she said. 
“Keep lcoking at Christ’s picture. It is the same.” 
With my father, Baba discussed cricket, ping pong. We did not know 


iricketer himself in college days. Meredith had so stressed Baba’s spiritual 
tate that we felt in these early days a little awed and would have hesitated 
suggest such an innocent recreation. 


But Baba has said that Perfection, in order to achieve the greatest results 
n the material plane, must have the human touch and a keen sense of humor. 


This human touch enables Baba to fathom deep into the mind and heart, 
‘0 discover our likes, dislikes and hobbies and, if he wants to draw us to 
im spiritually, he utilizes one or the other of these actions as being the line 
f least resistance for our ultimate good. 


,"| For example, one of the group in the Meherabad Ashram in India loved 
it orses. She had worked very capably at other jobs given her by Baba, but 


ait think deep down was a longing to work with horses. What does Baba do? 


to a stable. When all is ready, the horse is brought up the hill and duly 
anded over by Baba into I.’s complete charge. She is thrilled! 
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For some weeks, I. grooms the horse, exercises it, feeds it. It becomes 2 
whole day’s occupation, for the horse needs much water for sponging 
drinking, and cooling off the stable and the water has to be brought by 
the pails full from some distance away. By nightfall, I. is completely tir 
out, but happy. Baba shares her interest in the horse and visits the stabl 
each morning with his coat pockets bulging with carrots. 


Then, one day, the horse gets lame or sick. It does not yield to treatment : 
so Baba sends it down the hill again to be cared for by Padri who originally, 
cared for it. So ends the episode of the horse and faith tells me Baba’s wor 
was done to his complete satisfaction. 


But please don’t run away with the idea that, if you joined any futur® | 
Ashram and had a deep-down longing to have a helicopter, Baba woulk 
have a hangar built for you. Baba’s ways are unpredictable. He would 
just as likely to stop your reading, writing and walking and say, “You hav 
with you, day by day, the greatest book on earth to read and digest. Wha 
else do you need?” 


Baba has always wanted us to feel that love is something cheerful am 
bright, not heavy and dull. There was a time to be gay and a time to & 
serious, both were aspects of the same Divine Spirit. And he would tell » 
about Krishna, how full of joy and fun he was, ever happy, and still m ! 
one talked of love more than He and how love is action in its highest. On? 
in the Gita do you find Krishna is serious. Another time, Baba would tell » | 
of the joy, the charm and the devotion of the saints for God. 


So, we too, must try to be gay, not look moody and bored. And Bak» 
calling the group together, would tell us what a tiring day he had had wit 
the God-mad or the men Mandali, thus preparing us ahead to feel symp I 
thetic and begin, “I want to relax. I want to laugh. You,” pointing to o» 
of the group, “‘sing me a song.” To another, “Tell me a story, a funy 
joke.” If this brought no response, “Tell me something amusing abo 
your school days, act something, dance...” 


There we sat glued to our seats, frustrated, getting redder and hott» 
Says one, “I have never sung.” 


Another, “I have never danced. I am no good at storytelling. I rememlt: ? 
no jokes.” 


Baba goes on hammering, “What, you tell me you love me and want | 
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lease me and, when I ask, you say ‘No.’ What kind of love is this?” 
Some of the group respond spontaneously, but, to me and my friend R., 
hese times were a trial beyond description. 


However, when we got to India, bit by bit the ego gave in; self-con- 


‘ffort to please and obey Baba. It was surprising how, with Baba’s encourage- 
nent and Mani’s patient coaching, we did produce some quite amusing and 
imple performances. All this served Baba’s work, for it helped to liberate 
as from our ego and, during Baba’s frequent absences, kept our thoughts one 
aundred per cent on him, for he would always expect us to have “some sur- 
orise” for him on his return. I think Baba had many an opportunity for a 
‘silent laugh” when the Westerners attempted to act in Hindi, Marathi or 


I once asked Adi Senior how best to please Baba when you are with him. 
Adi replied, ‘Be supersensitive to Baba’s moods and act accordingly and 


Now, on this particular day in March, Baba took us by boat across the 
ke of Lugano to Mt. Generoso. At the top of the mountain was a small 
1otel which we made our headquarters. 


| Soon Baba called us all to the main room. We found Baba holding a 
nan’s felt hat sideways, the brim touching the table. Using the hat as an 


vorld-space, 


de returned the hat to the stand and we were sent away. No rebuke, but 
ve could sense Baba was displeased. 


Outside the room, Dr. Ghani, one of Baba’s earliest disciples, came up to 
e looking very crestfallen and said, “Try and prevent this happening 
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| 


again. Nowadays, Baba is rarely in the mood for spiritual talks which we 
long for so much and, if Baba is in the mood and his mood is spoilt, then’ 


it is too bad.” 


I do not think at this period we thought of Baba as our Master or our 
selves as disciples. Baba was our ideal friend with something Divine anc} 


spiritual about him. 


I mentioned earlier that Baba stayed only three days in London on his 
first visit in 1931 and then left for the Retreat at East Challacombe wher 


many had gathered with Meredith to await Baba’s arrival. 


Meredith had made preparations for Baba to stay six months or a year’ 
Baba stayed ten days, returning later for a second visit of ten days. If you 
had asked Baba the reason he would no doubt have answered, “My work 1 
done. Why stay longer?” It is always work first with Baba—but Baba’ 
work brought us hours of intense joy and happiness. 


I recall the time in London when Baba said he would like to go to th 
British Museum. He wanted us all to go with him. We arrived at th 
Museum expecting to spend an hour or more looking around. Baba le 
the way, and we walked rapidly through room after room, glancing lef 
and right at the showcases, only to quickly pass on again, down the aisle} 
and finally, out of the main door and then home by taxi, having spent le} 
than fifteen minutes in the biggest of all museums. Baba can be in a “gresil 


hurry” sometimes! 


If I recall correctly, I took Baba and his men Mandali one evening to fa) | 
House of Commons, Westminster. We/had a pass, and were allowed in. }} 
debate was in progress, so we remained standing at the door. I belie) 
Baba signed his name in the visitor’s book,—I think we all signed and thy! 
left. ‘ 


The days at the English Retreat were given over almost entirely to inte } 
views, with periods for meditation and cross-country walks with Baba | 
the afternoons. Also, on this occasion, Baba had brought with him } 
Indian drums and his Eastern group played other Indian musical insti 
ments. So, on one or two afternoons, we enjoyed Eastern music ae 


Western, the latter played on the gramophone. 


During the meditation hours, Baba called a few of the group to sit w t 
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um, allowing us to talk only in whispers so as not to disturb those meditating 
‘nn other parts of the garden; no doubt being with Baba was a meditation. 
Anyway, Baba in no way interfered with Meredith’s schedule. 


We did meditate from time to time in India, especially if Baba were 
vway. But, what Baba stressed to us most was to focus the mind on him 
n everything we did and to think constantly that everything we did was 
‘or him and not for self. 


On one occasion in Nasik, India, when we were given an hour’s medi- 
tation, daily with individual instructions, Baba gave us also an extra five 
minutes, not for meditation, but just as Baba put it, “a looking within.” 
“Close the eyes and imagine yourself ‘Infinite within’ for five minutes, you 
can imagine the Infinite as sky, as ocean, or vast space, or complete empti- 
ness.” 


Another time, Baba would sit with us on the lawn and give us thirty 
minutes “in silence.” This we loved. 


Whatever Baba gave us to do, the goal was to bring us closer to God. 
Like Brother Lawrence, we were practicing to live continually in the 
Presence of God, and prayer truly became the uplifting of the soul to God. 


Baba demands a very high standard of work from all who serve him and, 
when our imperfect work, the result of carelessness, misunderstanding or 
disobedience, gave him so much unnecessary trouble, we would say, “Baba, 
why didn’t you choose one among your group who could do something 
serfect for you?” 


Baba would reply, “I have chosen you all and can work with both your 


300d and bad points.” 
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But it was our very weaknesses that drew us day by day closer in love to 
aba. He was so patient, so forgiving, so full of understanding, his love so 
anchanging and Infinite. 


I give you one or two incidents in illustration: 


Baba, with his party of six from India, had just arrived by boat in Venice 
ind was staying overnight at the Hotel Internationale before continuing 
iis journey to Paris. He had sent for me and M. C. to meet him in Venice. 


Just as we were leaving the following afternoon for Paris, half the lug- 
zage already on the train, Baba turned to me and said, “You have the seven 
Dassports?”’ 


ie 


“No, Baba, haven’t the boys got them?” 


I had handed them to the concieree for checking on arrival and I, in a 
hurry and bustle, forgot them, although Baba had left such details to. 
me to see after. Impulsively I suggested rushing back to the hotel. A stupid | 
idea when the train was due to start in five minutes | 


Baba, calm as always, gave orders for the luggage to be taken off the f 
train and returned to the hotel. After a pause, Baba spelt out on his board, 
“We will have lunch and then take a gondola and go on the canal. I can f 
do more work here. We will take the night train to Parts.’ 


Wires had to be sent to Ruano in Paris to cancel and rearrange interviews. 
No rebuke! No lecture! These were our “infant” days with Baba and his 
love forebore to hurt. 3 


Another time we were together with Baba in Venice, about twelve of 
us. It was Baba’s last day with us before returning to India. He callec’ 
us together and said, “I want you all to keep near me today.” He repeated! 
this order three times. 


Well. Baba arranged that we should meet him at the Lido, just outsidl! 
Venice, at 11 a.m. Some of us were returning to England the next day, sof! 
we had packing, etc., to attend to. Eleven o’clock came. Nobody turnew: 
up at the Lido except Baba and those accompanying him. I arrived twentf 
minutes late, having been to Thomas Cook’s for mail and tickets. | rement ff 
ber dawdling. Why, I don’t know. Baba appeared annoyed, got up ani 
left me behind to tell the rest of the group, when they did turn up, to com f 
straight back to the hotel. 


3 


ts BEA 


_A few minutes later, the remainder of the group arrived, They had go 
for a last swim, thinking there would be time and Baba would not mind! 


There was no lunch at the hotel that day. Instead, Baba called us all © 
his room and told us what he thought of our thoughtlessness and lack «ff 
obedience and finished by saying, “The East want to sit at my feet, bu 
the West want me to sit at their fect. I will leave the West. I will do m 
work in the East.” (Baba did not return for two years.) 


We were all terribly upset, but Baba uses the moment and, through su 
a crisis, brings us to a fresh awareness of his love and ultimate forgivenes | 
And who can see Baba so sad, so disappointed in us and not want spor! , 
taneously to follow his advice and instructions implicitly? | 
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Baba has so many ways of bringing you closer to him. Some he humors; 
to others he seems to be very lenient. And then, after a while, you realize 
that he has been humoring an innate weakness in order to make you con- 
scious of it. So, beware! You need to be very careful of any continual 
raise Baba may give you on one particular point. 


If your mind is alert, you find out easily what Baba is after and can start 
‘putting your house in order.” But, I was slow in the uptake and had to 
earn the hard way. 


For example, Baba had been saying for some time when the group was 
together—“‘and Kitty tries only to please me.” I suppose I thought that was 
what I was doing. Sometimes Baba holds up to us an ideal. Now see what 
nappened! 


Baba had taken us—about 24 in all—to Panchgani, a hill station in India, 
for the summer months. Baba, as he was departing for a month for outside 
work, left us with this order: “Every Sunday you will keep silence all day, 
sat only one meal at 3 p.m. consisting of tea, bread and butter, The servants 
wre to have a holiday. Kitty, the housekeeper, will prepare tea and see that 
ny order is carried out.” 


The first Sunday all ate bread and butter and drank tea. The second 
Sunday I was approached by one of the group the evening before, saying, 
‘I cannot digest this soggy bread. Could I have toast? I will make it myself.” 

I thought the matter over and came to the conclusion that, under the 
urcumstances, Baba would not mind. 


The third Sunday four or five more were eating toast, not bread, and, 
»efore Baba returned, half the group had appealed to me, complaining they 
‘}:ould not eat ‘plain bread—it gave them pains,” and so were enjoying on 


de started handing out an orange to each, then sent us all off for ten min- 
ates to reassemble in the compound (courtyard), at 7:30 a.m. 


Baba started with the orders of the day and then, spelling out on his 
oard, said, “And Kitty thinks more of pleasing others than she does of 
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j 
pleasing me. She tries to please all and can’t, so why not start trying to | 
please me and obey my orders literally?” : 


I was a little at sea, not knowing what Baba was referring to, when up| 
popped the subject of bread or toast on the month’s fast. I got annoyed_ 
and argued to prove my point as one is inclined to do if in the wrong, and’ 
I remember throwing the orange I still held across the compound. | 


Then followed more complaints against “the housekeeper” and Baba 
finished up by saying, “From tomorrow another of the group will take 
over as housekeeper and you will help her.” And smilingly, Baba added. 
“But don’t worry. From tomorrow you start with a clean slate.” 


He brushed his hand across his board and dismissed us all. 


He made no further explanation, but Baba’s laconic answers always satis 
fied us because they bear the weight of truth. All need for ordinary logica’ 
and rational explanations seem unnecessary. i 


There are many incidents to illustrate how, if one does not obey an orde) 
of Baba’s immediately it is given, things sometimes do not go right. 


The following happened in Marseilles: 


Some of us had seen small, brightly colored birds in the market-plac: 
and suggested giving Baba some birds; to which Baba agreed, saying the 
each of us should select one. That made sixteen small birds, the same numbe 


as were present in the group. 


Nonny brought in a beautiful. very large bird cage. Q. was making te 
in the next room. Baba sent for him to put the birds from the other small 
cage into the large one, but Q. called out, “Just a minute, Baba. I’m makin 
tea.” Baba asked again and still the same answer. So, Baba told Adi | 
to do it and he, not so adroit, let one bird fly away. Baba spelt out on lip 
board, “Q. thinks more of his tea than of obeying my orders.” 


Baba, who as a rule was seldom ever angry, was so on this occasion by 
cause Maya had so definitely interfered, and Baba had told us at the tim 
it was most important that none of the birds should escape. 


A few days later, Baba told Q. and Delia to go to the shop with the bir’ 
left and the cages and change them for as many birds as they could gx 
even if the birds were not as valuable as the ones they were returning. Thy 
: 
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came back with thirty birds. 


Baba stated this same sort of drama had taken place in the time of 
) Buddha, and this bird that flew away represented one of Baba’s close disciples 
who would get Realization too, but would die before Baba broke his silence. 


So, Baba will test one in many ways. He will wear one out to exhaustion- 
point with constant change of plan, with no time for food or rest, and one 
‘s tempted to say, “It is a pity Baba does not know his own mind; all this 
changing wears one out.” Baba knows it does, that is why he does it. He 
{) wants to test and, through the test, increase one’s power to control and the 
quality of one’s endurance. 


And, when he sees one getting agitated, upset, he may say, “If you worry 
like this, it is no good your working for me.” Then one has.the chance to 
show Baba that, even if one’s control is lacking, still, love binds one to him 
and so one doesn’t answer him back as one may feel tempted to do at such 
a trying time. 


Baba’s frequent rebuking of a disciple has been explained by C. B. Purdom 
in “The Perfect Master” as follows: 


“Baba does it for the sake of protecting him if he is in danger, or of at- 
tracting to himself the sanskaras or impressions that are affecting the 
isciple and so freeing him from them.” 


All Baba does is done out of love—hence a blessing to all. 


I have taken but one aspect of Baba’s varied activities during this five- 
;iyear period of his working with the West; namely, a few incidents, some 
a from India, out of the many, showing glimpses of Baba’s early training with 
Mais Western group. 


During this five-year period, Baba went back and forth between India 
ind the West as well as travelling around the world, so it was only on his 
visits to the West (nine times in all) that we saw Baba, and then only for 
hort periods of a week, ten days or a month, according to the length of his 
tay, and once, in 1933, when he called some of us to India and we stayed 
chree weeks, 


But, during these short periods, Baba had tested our love in the face 
of disappointments, opposition and other difficulties. And then, in 1936, 
aba was asking us for a second time to go to India, this time to stay five 


23 


years in his Ashrams in India, first at Nasik and later on, at Meherabad Hill, ‘ 
Ahmednagar. i 


We were all drawn to Baba and were inwardly ready to go wherever he | 
asked and all were happy to accept. : 
This meant leaving our families, or careers, and a promise to obey Baba 
implicitly ; 


And so from England, Europe and America, we left by boat for India 
in December, 1936. 


Next issue: Our Life with Baba in India. 


2 KF 


"I sought it” 
I sought it in the babbling song of streams 
I sought it in the fantasy of dreams; 
Disillusioned, I forsook 
Seeking it in books, 
I could not hear it sung 
In the wisdom of the tongue. 
In the silence of the hills I rushed to find, 
There could not still the clamour in my mind; 
Weary with defeat, 
I dropped down at His feet. 
O Heart rejoice! 
I found it in the Silence of His Voice.” 


Mant §S. IRANI 
(Baba’s sister) 
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Facets of the Diamond 


By BABA’S WESTERN DEVOTEES 


Baba is Truth, Baba is Love, He is Divinity in action, in the human form. 
He is beyond the power of any one individual mind or heart to grasp. Like 
1 huge diamond blazing in the sun, He can only be seen from one facet 
Wjat a time. During the “Three Incredible Weeks,” from September 11th to 
September 30th, 1954, when His men devotees were with Him in India, 
zach saw Him from his own viewpoint. Here are a few “facets” of their 
great experience, which they so kindly share with us. 


From Fred Marks: 


August, 1954, on board the S. 8. Corfu 
This voyage from London to India at Baba’s invitation is my first visit 
to India. On leaving Southampton, I was pleasantly surprised when re- 
turning to my cabin to see a display of photographs of Baba and to have 
Mr. Dana Field from New York, who is also on his way to visit Baba, share 
the cabin with me. 


During this brief interval, before arriving at Bombay, there are on this 
boat groups of nearly all the principle Western and Eastern religions which 
nope to take up various activities in different parts of the world. 


With infectious good humor, Dana says one has been reading the Bible 
to him and trying to “convert him.” Such is the sincerity shown by some 
who in spiritual awakening turn feelingly towards others. 

Some have received Baba’s universal message and a few are showing still 
. deeper interest. 


There is a general expectancy of a great happening. 

The end of the Age brings again the urge and longing for the One who 
will bring Redemption and save humanity from the abyss into which it 
aas fallen. 


To find this One is to knowingly feel that there is nothing more to be 
lesired. 


It is the end of the quest. 
His name today is MEHER BABA. 


He offers Himself to us. 
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Baba is Light. He is the dynamo from which all spiritual activity proceeds. 


He is human and Divine, His the Divine Will speeding through the chan- 
nels of our being, Divine Love and Order. : 


I go to be accepted by Him. 
—Fred Marks 


* 4 te rk 


From Lud Dimpfl: 


In various conversations with persons who had stayed with Baba for dif- 
ferent lengths of time, more than a few mentioned the atmosphere of love 
which prevailed. Prior to my stay at Meherabad last September, I had ne 
concept of how such an environment could differ from everyday situations. 


The first two days at Meherabad, I was on my “best behavior.” It seemed 
to me that the other “Westerners” were also. When Baba arrived to see ous 
group for the first time on September 14, we gathered around Him ane 
introduced ourselves. After this, Baba spelled out on the board, “I wan? 
you all to be completely natural with each other; not strained.” Neves 
have I desired more to do something and felt so unable. How does one act 
naturally? Baba did not dwell on the subject, but left it as soon as He haw 


brought it up. 


It was only an hour or so later that several of the Mandali approached m 
separately. They each asked whether there was anything about the accom: 
modations, the service, the food—anything—that I didn’t like. Lf so, pleas 
let them know. They would do their best to correct it. It seemed to mre 
that Baba must have said to them, “See how unhappy and strained thes 
people are. You must do more for them.” And yet our accommodatiom 
and their consideration were as perfect as they could possibly be. This ha 
the effect of intensifying my desire to be natural as Baba wished. 


During the weeks that followed, the feeling of distance and need fr 
correctness did start to dissolve. It was a dissolving rather than anythire 
forced. Baba does not move a person by repelling him from avenues whic 
he should not follow. Baba is simply attractive. 


When an incident such as the foregoing strikes me as much as it di 
I am predisposed to assume that others see these events in the identical ligks 
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This is always a dangerous generalization, but is more so around Baba. Inci- 
dent after incident occurs with its peculiarly lingering forcefulness. Any 
one of them could be dismissed as coincidence, but not all. The best illus- 
tration of this is the story which Ramjoo told a group of four or five of us 
one morning. 


Ramjoo Abdullah has been with Baba since 1921. This is the story of how 
he came to be associated with Him. In the Ahmednagar district in the 
early twenties there were many discussion circles—some Parsee, some Mo- 
hammedan, some Hindu. Ramjoo was a member of a Mohammedan circle 
led by Dr. Ghani. Baba, who was still widely addressed as Merwan in those 
days, used to visit many of these circles, among them the circle of which 
Ramjoo was a member. He would sort of “look over” the members of these 
circles for potential disciples. Many members of these circles had already 
‘become adherents of Baba’s. Members of Ramjoo’s circle had become Baba 
devotees and urged Ramjoo to follow Baba also, but Ramjoo did not feel so 
motivated and remained aloof. 


Ramjoo Jived in Bombay. In November, 1921, Baba’s group came down 
from Poona for a boat outing to one of the islands near Bombay. Some of 
Ramjoo’s friends in the group invited him along. Ramjoo accepted indiffer- 
ently, and went because he had nothing else to do. 


Once aboard ship, Ramjoo noticed that this was no ordinary discussion 
group. The members acted toward Baba not as equals, but as disciples. 
‘Baba was then not yet observing silence, and discoursed freely to the group. 
Suddenly He said, “Look at Bombay. Doesn’t Bombay look beautiful?” 
All granted that Bombay looked beautiful receding in the distance. ‘‘No,” 
said Baba, “that’s not what I mean. A few moments ago we were in Bom- 
‘bay. Then we had to look up at the buildings, and had to turn our heads 
around to see them all. They seemed so much bigger than we. Now all of 
Bombay can be framed in our fingers.” All agreed that this was an inter- 
esting and remarkable point. ‘‘No,” said Baba, “‘you still don’t understand. 


That ended the discussion and Baba went on to other subjects. This, 
however, stuck in Ramjoo’s mind and bothered him. Try as he would, he 
could not get it out. So he started to steal glances at Baba to see whether 
He was watching him, but Baba never took notice of him and went un- 
concernedly on as ever discoursing to the group. Ramjoo wondered about 
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Him, and the point continued to occupy his mind—Is Bombay small, or 


are we small? 


The ship was too large to land at the island, and the passengers were rowed — 
ashore in small boats. By coincidence, Baba and Ramjoo were in one boat- 
load together. But even with this close contact, Baba seemed unaware of ~ 
and unconcerned with Ramjoo. 


Mohammedans pray five times daily. Although this custom is observed 
by the older generation, the younger ones in that part of India seldom do, 
although Ramjoo, who was then 22, did faithfully say his five prayers a 
day. So about 1:30 p.m. he left the group, found a secluded alcove on the 
beach, and said his prayers. When he rejoined the party, Baba was scolding - 
them. He said, “Here I come on a picnic with you and what do you do?- 
Some go off fishing, some to say their prayers, some . . * 


“Well,” thought Ramjoo, “He’s guessing. Possibly others say their 
prayers regularly also. I'll just find out.” So Ramjoo contacted each mem~ 
_ ber of the group individually, and said, “Well, (so and so), I see you left 
Merwan’s company to say your prayers.” The invariable answer was, “ID 
don’t know about the others, but I. wasn’t saying prayers.” So Ramjooy 
was the only one who had said prayers. Still Ramjoo thought Baba was) 
guessing. After all, equipment is required for fishing—nets, hooks, line, 
bait—and no one had fishing equipment along. So Ramjoo approached one 
of the group and said, “What does Merwan mean, we left Him to go fish- 
ing? Everyone knows you need equipment to fish.” “Well,” said the other 
“J don’t know about you, but I was fishing. I dug a trench in the beach 
with my hands, waited for the fish to swim into it, and then blocked off 
the opening.” This, then, had not been mere guessing. 


Now Ramjoo had a collection of shells and pretty colored stones. Whil 
walking along the beach he had found many for his collection. His pocket’ 
were filled. He had made a haul. On the ship on the way back Baba agai! 
discoursed to the group. He said that it was the nature of men to collec 
things. Some collect possessions, some money, some objects of art. Me 
collect all kinds of things. “It would not surprise Me,” He said, “if some 
one even collected those little shells and pebbles off beaches.” Everyom 
guffawed loudly at this last statement. Secretly and unostentatiously, Ranv! 
joo emptied his pockets over the side, handful by handful. 
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When they got back to Bombay, Baba sat in a circle with His group, 
and gave them all an opportunity to ask Him questions. The first one 
designated to ask a question sat next to Ramjoo and the questioning went 
around the circle away from him so that he would be last. Ramjoo no- 
ticed that the questions were all of a personal nature dealing with individuals’ 
problems. Ramjoo did not want to speak to Baba in front of this group. 
He wanted to speak to Him privately. So Ramjoo was dreading his turn. 
Baba however stopped the questions just short of Ramjoo. ‘This is just 
fine,” thought Ramjoo. But one of the group addressed Baba, calling at- 
tention to the fact that Ramjoo hadn’t had his turn. Ramjoo thought, 
“Here everything was working out so well and this fellow has to spoil it.” 
But Baba simply said, “I intend to speak to Ramjoo later.” 


Baba called Ramjoo into His compartment on the train for Poona. He 
addressed Ramjoo in an authoritative tone. “I happen to be in a position 
where I can give you anything you want,” He said, “wealth, rich posses- 
sions, fame, everything. I therefore give you a choice of two alternatives. 
} Either you ask of Me anything you want and I will give it to you, or you 
agree to do anything I tell you to do from now on.” Ramjoo was tongue- 
tied and taken aback. Baba continued, “I advise you to ask something—any- 
thing—so this matter can now be finished and I can wash My hands of it, 
and you also. I will stick to my bargain and give you anything you wish. 
“) But you must choose between this or obeying My orders from now on.” 
i) Ramjoo was silent. ‘‘Well,” said Baba, “‘you don’t have to decide now. But 
4 think about it and give me your answer.” About half an hour later Baba 
said, “Are you still thinking?” ‘‘No,” said Ramjoo. “Why not, when I 
“) have told you to?” asked Baba. “Because I have made up my mind,” said 
i) Ramjoo, “I have decided to obey your orders.” 


' Baba then instructed Ramjoo to repeat any name of God for one hour 
each day. This Ramjoo did, and when Baba asked him the next day whether 
he had done so, (Ramjoo expected He would ask), Ramjoo said that he 
‘had. But Ramjoo did not expect the next question. ‘““Which name of God 
did you use?”” Baba asked. Ramjoo answered, “I used Your name, Baba.” 


xk kK & 
Meherabad, September 18,1954 
Sahebji from Meherabad Hill! I hope you are not fooled into thinking 
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I know Marathi. The great drama that is unfolding before us daily drives 
all other thoughts from the mind. Besides, Baba has given us the assign- 
ment of one-half hour daily silence, and He is with us for a few hours. We 
have been taken to a number of historic places, and for tea to the Bank. 


Baba seems to be aging daily. He says He 1s crucified, every moment, 
which He gladly is, so that one should love our God. He said His body 
will be destroyed, perhaps in December, and none of the Mandali will be 
near Him. It seems to me that someone should stay with Him, of the 
Western disciples. . .. Meanwhile, He is lavishing love and plenty on all of 
us and I am getting more than the lion’s share. I may have pleased Him 
by translating a song by Yma Sumac, played on the phonograph this a.m. 
He said He wished someone would love Him that way:—"I love only Thee, 
I worship only Thee; to Thee alone I surrender the key to my treasure.” 
Baba enjoyed Yma Sumac,—‘‘as long as she comes down from the highest: 
to the lowest notes, I feel happy because it reminds Me of what I am do- 
ing.” Just previously He had asked, “Can any one imagine how I can be: 

here and everywhere at the same time?” 


As we were listening with Baba to the records, a Japanese young man ar- 
rived to see Baba. He had a very reverent attitude, and was embraced by 
Baba who said, “he loves the Truth.” He had come all the way from Japan te 
see Baba, about whom a theosophy leader had informed him. He wants Baba 
to come to Japan. Baba promised to do so, after 700 years. He is related to the 
Ambassador of Japan to India, and will be back for the darshan, afte 
which Baba will give Him a glimpse of Himself if he meditates for ont 
week here. He was given a royal meal. He could not have arrived more 
dramatically. Baba told him he was very fortunate, because He does nov 
permit people on the Hill. I wasn’t so fortunate—I forgot my kleenex ane 
the tears caused my nose to run!’ 


Tomorrow, Indian songs will be played; and Baba will explain a few 
mysteries. I’ll give you the titles of those played. .. . Baba asked us to kee 
our consciousness here and “try to absorb as much of Baba as you can. | 
I just took a walk over to the flowers, which is my way of refreshing my 
self, and I felt as if I could fly away; the combination of spiritual conscious 
ness and the beauties of nature, wind, and sky is overwhelming. 


I must ask you to forgive my slighting news about individuals here. | 
shouldn’t, and in fact I was personally affected by the others, except fer) 
Marks and Backett, even whose surface is saintly. Too much human natu’ 
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for me, as I am sensitive and critical in the first place, and the contrast with 
Baba was so great. But I assure you we have been welded into a unit by Baba, 
and there is only love and peace. Dr. Donkin is close to Baba, although 
very different. He is our medic. Very handsome and healthy, but also ap- 
parently gentle. Francis Brabazon is Baba’s comedian. His surface is hard 
but his heart’s right. . .. Right now he is scolding our dog who got himself 
chewed up when he attacked his own father (mistaken identity, no doubt) ! 
Baba put Francis in charge of the two Australian boys, whom He told to 
stay in His tomb at 12 midnight for half an hour. They are to sit on the 
edge of the pit, and if they fall and break a leg. Baba will hold him respon- 
sible! They are to keep eyes open and not blink. I suggested they take a nap 
this afternoon. 


We just had tea. I am so full of the good food that Mrs. Irani feeds us 
} that I am considering putting a sign on myself, “no more room.” Yet, 
| Baba had mentioned yesterday that we don’t seem to have enough, as far 
as He could see! So, we’re getting more than ever. Baba gave us prasad of 
“Sitafal’’ fruit, laying His hands on us from the back as we sat at table. 
} His humility is boundless, Today He sat on the floor, covered with a table- 
cloth, while we ate. The Sufi men are terrifically impressed and in tears 
half the time. Baba “spoke” in Arabic or Persian to Joseph Harb—it meant 
“Everlasting Breath.” Yesterday we were permitted the privilege of being 
at Baba’s prayers, in several languages. He prayed in front of His own pic- 
ture, giant size. “Today God has joined you in praying to God” He re- 
marked to us when we were in the Hall today. It was a very impressive 
ceremony, without priests or temples, etc. When Baba does anything, it 
takes on life and meaning; the old familiar songs we heard had a new 
flavor. 


During the meeting this A.M. Baba, as usual, was doing His Universal 
Work. He says that being here and there at the same time is called Sahaj 
Samadhi. He distinguished for us between a trance state which is momentary 
zestasy but does not result in a changed individual; several states of 
Samadhi, after which comes distress as a result of a sort of (spiritual) 
drunkenness; and Nirvikalpa Samadhi (Fana in Sufism) or real Union with 
God. But many do not regain worldly consciousness. Sahaj (effortless, spon- 
taneous) or Nirvikalpa Samadhi operates on every plane. He promised to 
“explain how He does it. 


f 
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Mr. Purdom told me not to ask Baba to stay with Him, and told me a 
story to illustrate. A disciple of Baba said his greatest desire was to visit 
the Taj Mahal Hotel in Bombay. He was dressed up and taken there but 
he kept slipping and falling at the entrance, so they threw him out for a 
drunk. Baba’s will be done! He knows what He wants! 

We were given a silence discipline half-hour daily. Today I had a hard 
time of it because of fever. Also I sit on the ground and this is not a com- 
fortable position. We have to try to picture Baba, a wonderful spiritual 
exercise. ; 

I just had a talk with Malcolm. Baba is keeping him busy editing notes. 
I was reminded of several points in my conversation with Baba which had! 
slipped my mind: to use my mind but to be its master; to enjoy Maya, but 
overcome a negative emotion with an opposite, stronger one, and thus avoid 
Sanskaras; let the bad thought go, without suppressing it, and act on the 
good one; the ego is necessary in our development but must be transcended, 
(Baba had spoken of the natural, false and divine ego). I shall make it a 
point to seek out Malcolm as I was helped through our conversation. 


A point of interest about India: they don’t seem to have a Sunday. Guru~ 
var is on Thursday (Master’s Day), Moslems have their Friday. A case ofl 
the lost weekend. 


Had dinner. It’s a beautiful night, as only India or other tropical high: 
lands can have. The air is soft. Again I wonder at our being here, in thi 
hands and heart of the Avatar. What is the destiny, what are the roor 
causes that have brought us to Him? In any case, I should not exchang)' 
my present situation for the world’s kingdoms. The Kingdom of God ii 
real, rich, and it is within us. The outer is our own projection, Baba tells us 
We are here to gain a pure heart, to learn to truly love, and thus see Goo! 
Baba’s role among us is so incredible, being on all planes simultaneously, 
that it is inconceivable to us. It is good to wonder at the truly wonderfu | 
rather than at curiosities. I wish I could retain all that He is giving us buy 
it’s impossible; we are dealing with infinites and eternals. And since I am 
receiving, how can I help loving in return? The love that Baba lavishes ow 
each of us cannot but revolutionize us. Spinoza puts it this way: “Mindi 
nevertheless, are not conquered by force of arms but by love and generor: 
ity.” Love, like light (truth) reveals itself in the darkness. A lantern men 
light up a cave that has been dark for ages: no matter how long I’ve bee) 
negative or to what extent, love will carry all before it. I realize that I av 
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using a good deal of rhetoric but I am also desperately trying to grasp that 
which passeth understanding, and with which I am daily now face to face. 
That is Baba and His love. 


The other day we went to Baba’s home at Pimpalgaon, a most peaceful, 
biblical area, with small mountains enclosing the valley in which are 
Baba’s buildings and gardens, beautifully kept by the girls. He led us on a 
hike up the hill where He spent many months in seclusion. There is a holy 
atmosphere there, and we enjoyed the experience. Baba threw me a little 
rock, to keep. He showed us around His quarters and where the others stayed. 
The men sleep mostly on the floor. The women, Rano and Dr. Goher, are 
in the house. Baba had spent the Man-O-Nash period on the mountain— 
when He worked extremely hard, was exhausted, and wanted “‘to step out of 
the Universe.” I think the ashram is called ‘‘Meherazad” (free, flourishing). 
Gustaji, an old disciple, has spent 27 years in silence. An incident was told 
of Baba saving him from a bath or worse when he was on watch and tried 
to step off into a reservoir in the dark. Baba clapped His hands every time 
he tried to go forward. 


Tuesday, 21st. The news is way ahead of me! Baba will give me a brooch 
) made with His hair for you, He reminded me today. 


We were in Sakori yesterday. A great experience. We passed Rahuri Ash- 
ram, now disbanded, for Masts and God-mad. We were supposed to go to 
Sai Baba’s place at Sherdi, but time got there first. We were feasted and 
dined by Godavri Mai, the woman in charge of the Sakori Ashram. Baba 
) told us a fantastic story of what happened to Upasni Maharaj, but I shall 
have to tell you in person. It was a beautiful ride of 56 miles each way. On 
‘the road we stopped at a well from which water is drawn by eight oxen 
that go and stop to songs. Otherwise they get too lazy. A band of the 
| ubiquitous gypsies, buffalo cows, camels, baby donkeys, kid goats, calves, 
| colts, women with burdens on their heads, an endless parade of picturesque 


Everything is green, although this is semi-desert. Heads must be covered, I 
found out from a headache. 


Played ping pong with Phillipe at 5:30 a.m. Baba ra too. Today He 
| showed us how to play marbles. He offered a prize—but did not give me a 
marble till the end. I said nothing, because I knew He was doing it on pur- 
, pose. I discovered, by Baba pointing it out to me, that I am quite assertive. 
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But Baba forgives and we understand each other. The least smell of intel- 
lectualism, which for Him is synonymous with hyprocrisy, “bothers” Him. 
He told me to balance mind and heart, with heart having precedence. It is 
a wonderful lesson, especially having Baba’s own example of awakening 
rather than teaching. 


In talking to Malcolm, He mentioned that distractions (of sanskaras) 
clutter up the mind so we can’t get at the subconscious, to recall essential 
things. On the way to Sakori, Baba was very considerate, warning of dust, 
etc. He put ona scarf, but I said it was dangerous when riding, as it would 
catch on something. He immediately removed it, no doubt to show me how 
to be obedient. 


Jokes were in order. I told two. A boy was asked by his teacher to define 
space. “I’ve got it in my mind,” he said, “but I can’t think of it.” And: 
A child was asked to define Ireland and answered: “Ireland is like purga-. 
tory, a place where people suffer for a while before they go to America.” 


I’m bringing back pebbles from Baba’s ashrams, as He says they have 
His vibrations. The Sakori Ashram is where Baba lived with Upasni Ma- 
haraj for seven years. It was He who gave Baba the Divine Knowledge. It 
has a wonderful atmosphere. Nuns live there; they speak Sanskrit, as Maharajj 
was a great scholar. 


For the last three nights Baba hasn’t slept because of His Work. How- 
ever, later He said He felt better. John Bass is down with stomach trouble,, 
and I have an ache, too—not used to so much food, or picked up a germ. 


Baba asked us’ to try to see His face in the silence period. I thought of His 
face and what it expresses: 


A line of of mastery, 

A line of suffering, 

A line of joy, 

A line of patience. 

Between the lines, 

The light of His Smile, 

The love of His Heart, 

The mystery of His Being, 

The triumph of His Divinity. 
Please greet all. Love in Baba eternally, 

—Dana 
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From Phillipe Dupuis: 
—Somewhere in France 
... The main teaching I got from India... (was) ... that spiritual life 
is no fun, no adventure, no part-time, not excitement! It is like the modern 
wars. It is total! It is not to be thought only, but lived. The best way to do 
it is to give up everything—forget everything; be ready and glad to die at 
the feet of one’s Master, if you have the grace to have one. All else seems 
to me loss of time, compromise. No one can barter with God. This is why 
I wish I were dead in India, not only to myself but to my body . . . if B. 
asked me to do so. To try to be spiritual in the West seems to me to be a 
mockery. Nothing is in favor of it—even though one would be a hero, a 
Saint, or a giant of strength. To be spiritual we have to go back to school, 
to India, very humbly, and learn from the presence of our Master. There is 
nothing like the physical presence of a Master. We have to be ready to give 
up everything for the Beloved . . . and die. This poor mind of ours is the 
main obstacle. It seems only the Master can put it aside for us and unlock our 
heart—which is the secret of all secrets. . . . Let’s go back to school, to 
the Master! He is our only way, our only hope—all depends on His Grace. 
Without Him . . . darkness on top of darkness. And all the books in the 
world cannot give one-millionth of the bliss that one look of the Master 
can bestow on you. The trouble is that to follow a Master you must be a 
real hero . . . have a terrific strength which only He can give you. All 
along, it is a matter of Grace. . 


. .. He seemed enormously amused to think that we only saw Him for 
one minute and then Bang! got caught! . . . He said we were very lucky to 
be able to recognize an Avatar in such a short time. .. . (Another time) He 
said: ‘“There are 99 per cent chances that I shall drop My body before the 
2nd of next December. If I would not drop it, I would live up to 90 years of 
ige—sitting on top of the chest of the whole universe.” 


xk* &k * 
From Darwin Shaw: 


_ For each of us who had never before witnessed Baba at work with such 
1 multitude, the day of His Last Mass Darshan was an amazing experience. 
The interest the Indian people show in a Spiritual Master is, in itself, an ex- 
unple which the people of the West would do well to consider and emu- 


vate. Although many of those who attended the Mass Darshan were from 
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Ahmednagar, where the program was held, there were thousands of others 
who had to travel several miles, either afoot or in bullock carts. Others of 
Baba’s devotees had come from as far as Bombay and Andhra; while we 
Westerners had, of course, come many thousands of miles. 


The Indian people, dressed as they were, in many-hued saris and turbans, 
made a very colorful assemblage. They were from every class and creed. 
Among them were the aged, the lame and the blind. Many women carried 
babes in arms. In this huge crowd one felt that the differences, which ordi- 
narily separate one group of people from another, were completely forgot- 
ten. We watched as Mohammedans, Hindus, Parsees and Christians com- 
mingled with those of so-called higher caste and lower caste, the well-to-do 
and the very poor, to become one homogeneous stream of humanity, united 
and humble in their appreciation of the great and rare privilege it was for 
them all to have a personal contact with the God-man. Baba, himself, de- 
clared the importance of this personal contact when He said, “No explana- 
tions or discourses can compare with the personal contact. I feel I am in 
all. It is Baba bowing down to Baba.” 


Baba made this statement at the so-called “Little Darshan” on September 
26th, which was given for those, who, because of the huge crowd on the 
12th of September, were unable to contact Him on that day. At this “Little 
Darshan” about 8,000 people filed past Him—touching His hands or Hiv 
feet, or placing sweet-smelling garlands of jasmine around His neck. Babs 
said, “Whatever anyone takes Me for, I am that.” 


On both days we were near Baba most of the time, and we watched witll 
heartfelt wonder as this profoundly impressive drama between the Divini 
Beloved and the humanity for whom He has taken incarnation, took plac: 
before us. We deeply felt the soul-stirring significance of these long hour 
of Divine Love in action and, in our hearts, we knew that new Light wai 
being shed along the pathway that humanity must tread on its pilgrimage 
toward the Infinite. 

p fal ah aS 


From Fred Frey Jr.: 


On September 19th, 1954, Baba played for us Indian and Persian recorc!! 
ings. In His presence the music itself sounded enchanting, but a sudde* 
thought struck me, “Would this music sound ‘as beautiful when He wisi 
not in the same room?” That evening I played the same discs again and the 
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sounded flat. Could it be that my love for Baba was not deep enough to 
srove that He was and always will be ever present? Without this knowledge, 
ife would be unbearable. 


On the following day when He asked me how I had enjoyed the records, 
(must have sounded unenthusiastic. A quick twinkle was shot my way. 
rom this and the vibrant twitchings of the fingers of His right hand and 
che expression on His face, I knew that “I was in for something.” 


Almost at once it became poignantly clear that His love and presence 
ire expressed in all sounds of existence. Sandwiched in between rich and 
ousy days, one was startled from time to time to realize that in the calm 
of night insects held serenades, and the rustling of leaves was their accom- 
paniment; that the pelting “Elephant Rain” and roaring winds expressed 
symphonic power; that the rattling and clanging of the “iron monster” 
that took hours on end to get us from Ahmednagar to Bombay was most 
delightful; that the many sounds of this large city formed melodies of their 
own, and that the humming drone of the plane from Bombay to New Delhi 
was most soothing. 


While in New Delhi Baba planned that I be in the home of His East 
Indian devotees, Mr. and Mrs. W. D. Kain. We exchanged thoughts based 
on the teachings of our Master. The teachings are identical, but the ways 
of expressing them vary in the East and the West. The deepest discussions 
were of Baba’s final declaration. Among Baba’s people, as with us in America, 
zach has his own interpretation of this declaration. We left this subject with 
the joint feeling that “If the Guru dies and the disciple weeps, it means that 
both have wasted their lives.” Also, “If churches, synagogues, and mosques 
fall, we must carry on His Love within ourselves until His return.” 


The first Sunday in New Delhi was spent listening to the most beautiful, 
fascinating, and penetrating ragas, executed by lovers of Baba— all un- 
trained but naturally rhythmic voices of men, women and children, tuned 
iN syncopation with native drums, cymbals and harmonium. Through all 
was a lifting, sacredly haunting oneness of floating melodies of ever- 
changing intensities in scale patterns and tones. The music was a flow of 
}now happy and now solemn repeated words in amalgamated chants, Each 
song ended on a joyous, uneven, unexpected and broken tempo. 


Back in Bombay Alexander Markey was kind enough to arrange to have 
his assistant, Ramish Prem, play his vichitra veena for us. The beauty of 
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this sophisticated and polished music was beyond description. It sounded 
like frolicking winds whispering in enchanted caves one moment, and like 
snorting elephants the next. It is part of the rich classical heritage of India. 


When in Lebanon, beneath whispering pines and cedars, we heard deep 
earthy rumblings underground, which prove to be torrents of gurgling, icy 
waters flowing unexpectedly from dry and barren rocks. 


In Cairo, housed on the “Kasad Khuer” anchored on the banks of the 
Nile, we welcomed night and moonlight. Seated on deck, we heard the 
faintly rippling waters caught in a current of nightly sounds. Here we felt 
His presence everywhere—in the frolicking, twinkling lights, deep beneath 
the cold waters, high in the black space above—penetrating our inner be- 
ings, all wrapped in gentle, caressing melody. 


New York and her jaded clash of unharmonious harmony mingled with 
the voices of dear ones, on hand to welcome us. Finally landing on our home 
soil, we were met by the shrill musical laughter of children and the tingling 
warmth of loving arms. We are home, knowing that His music and love 
is and always will be ever present, within the reach of all to share. 


KK EE, 


From Joseph Hamad Harb: 


Joyously and somewhat humbly I declare that it was a supreme privilege 
to be called and be brought by the Perfect Master to His sphere of activity, 
for the purpose of receiving personal instruction and guidance on the path 
to God-Realization. Baba’s first message to us upon our arrival in India 
was, “Be happy!” The anxieties of the trip were dispelled and we were 
happy. That message was oft-repeated and was kept in our consciousness 
all during the days that followed. Indeed, we were intensely conscious of 
the atmosphere of all-pervading Love about Baba’s ashram. 


Those from the Western hemisphere who participated in the Great Dar- 
shan on September 12th, 1954, were invited to be present on the platform 
of the pandal with Him to witness Baba lovingly install and instill the 
spiritual seed in the hearts of those who came to receive His “prasad,” to 
awaken them to their spiritual mission in life by giving them the fruit or 
sweets which are the token of the far greater gift — His Blessed, Divine 
Love—which each received from the Master for their spiritual awakening. 
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I cannot and J shall not ever forget the first time He embraced me within 
His loving arms. It was a most unforgettable feeling—so comforting, so 
peaceful, so delightful that my gratitude for this supreme privilege was of 
such indescribable feeling that the tears welled up and overflowed with joy 
and happiness. I loved Him and didn’t want to take my arms away from 
Him, I wanted more and more of His embracing. 


Baba is all Divine Love and He loves all. For those who will take His love, 
He has more opportunity to give them of His love. Those who do not love 
Him He loves and blesses, but if they will not take His love, they do not 
give it a chance to be received by them. He does not ask them to accept 
some dogma, but in the spirit of humility they obey the God in their hearts. 
Baba gives more as they will take, or accept, or receive more. We limit love 
—not He! 


Baba will go to any extreme of physical exertion to find and awaken 
those souls with sincere or utmost yearning for God-Realization. 


During the twenty days of our stay at the Ashram, every day we looked 
forward to Baba’s coming to see us. We were like youngsters waiting for 
our Father to come home. Our eyes fixed on the road, anxious to see His 
blue car approaching, we trooped down to the gate to meet Him. We were 
so reluctant for Him to leave us we went to the gate with Him and 
watched and watched until His car disappeared from sight. I was so elated 
by His presence, so inspired and uplifted by His discourses, I couldn’t spare 
a moment away from Him while it was possible to be with Him. 


Divine consciousness is ever flowing through Him, but with such de- 
lightful simplicity that it would not overwhelm a child and yet it is beyond 
the deepest mind to fathom it. We wanted to absorb Him. The vastness of 
His Divine Mind and Love are so scientific, with such intricate laws, and 
serious and great as He is, yet He couples all this with such humor that it 
produces joy in the heart and a perfect picture to the mind. The heart be- 
comes the mind’s eye to observe the perfect actions of the Perfect Master, 
which are subtle, silent, and yet so forceful. 


A living Avatar is Self-Realized from Unconscious Divinity to Con- 
scious Divinity; functioning in all planes of existence, with all the direct- 
ness and accuracy in full harmony of Divine Law and Love; manifesting 
a dynamic force in all His activities; having the power of Eternal Truth. 
He is a complete blending of God and man states. This is Baba, “The High- 
est of the High.” 
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The true disciple, being in the presence of the Perfect Master and privi- 
leged to witness the perfect living exemplification of His Masterly Perfec- 
tion, becomes imbued with Divine Love and Wisdom-knowledge, in spite 
of his human limitations, dispelling all doubts and human frailty of the 
mind so long as he accepts the Master in his heart. Then and at that instant, 
the mind becomes illuminated or enlightened with the true feeling and un- 
derstanding of God’s presence, and of one’s own true being. 


However, when the Ego, through the limited mind with its mental 
equipment. sneaks in to claim the exclusiveness of such wisdom or spiritual 
understanding through mere intellect by the assertion of its self-esteem, 
then it plunges itself and all concerned into a state of confusion and illusion. 


On the other hand, when the intellectual excellency is used by the spirit- 
ual heart and mind, the result becomes most productive in its manifest 
expression of wisdom-knowledge in all its functions, That becomes the 
evidence of Infinite, Divine Consciousness of a Great Being that recognizes 
spiritual freedom and the one Unity in diversity. 


When the disciple is alone, away from the Master, and so-called time 
passes on, the reflection of such abstract thoughts begin to take shape in 
the process of integration as he lives them actually in his pursuit of action 
in awakened consciousness. Then it could be said that “There is nothing 
higher than Truth but true living!” This procedure eventually will lead 
the disciple to ultimate Reality. 


kk Ok 
From F.S.H.: PRAYER 


O GOD, all LOVE, all GOOD, all TRUTH, all BEAUTY, ALL 
MERCY, JOY and BLISS and PEACE—pour upon all these souls in Thy 
Being at this moment in Eternity, Thy great Blessing of Love, Power, Joy, 
Bliss and the Grace of Thy Glory in Peace—that these souls now imprisoned 
in finite garment, may finish the work which Thou gavest them to per- 
form, and let Thy Kingdom Come, and let Thy Will be done on Earth as 
it is in Heaven. ... For all these—in Heart, let Thy “awakening” Be— 
the One-in-I—ME—the ONE. 


Lovingly dedicated this 30th day January, 1955, A.D., to my Beloved 
Master, Shri Meher Baba, In Eternity. 
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From Will Backett: 


Baba’s guests from the West stayed at Meher Retreat on the Hill at Me- 
herabad, the place where for 30 years He had made spiritual history, which 
we re-lived with Him as He showed us about and recalled periods of seclu- 
sion in different places. 


The main building inside the compound was originally a disused stone 
water tank, 40’x20’x15’, in which a door and windows were introduced 
later, becoming afterwards a center for training Baba’s women devotees, 
Eastern and Western, in strict seclusion. 


In the very early period, Baba used to descend alone into the dark depths 
of the tank for seclusion, which He also did in a cavity outside the com- 
pound, which was later roofed over with a dome and will be the tomb for 
His body when He lays it down. At each of the four corners of the domed 
roof is a symbol of a great world religion—a cross for Christianity, a cres- 
cent for Mohammedanism, a flame for Zoroastrianism, and a temple-dome 
for Hinduism. Baba has come to put new life into each religion. Under the 
wonderful Indian sky this beautiful snow-white building, bearing the in- 
scription over the door, “Mastery in Servitude,” might seem to have de- 
scended from Heaven itself to witness the triumph of Divine Love on earth. 


Nearby are the tombs of those close to Baba in the East and West, and 
one reads “In Eternal Memory of Meher Baba’s Blessed Parents, who are 
now merged in Baba’s Infinity.” 


Baba lovingly pointed also to other smaller stones bearing the names of 
five faithful dogs who had served Him; one, named “Chum,” used to keep 
guard near His door and would not allow even the Mandali to come near. 


He also showed us the shed outside the compound which was used as the 
original ‘Mast’? ashram, and the separate room adjoining it, with an in- 
terior partition behind which He remained in strict seclusion, out of sight 
of the Mandali, except for a small opening for His alphabet board on which 
He conveyed messages. Such was the burden of spiritual travail and con- 
sequent physical suffering that His finger often paused from sheer weakness. 


On another occasion when showing these buildings afresh, there was a 
dead sparrow lying on the floor of the tomb, which Baba gently took in 
His hand, spelling out “lucky sparrow” ... for surely the birds and all 
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creation also benefit from the Master’s Presence. 


In 1938 an upper floor was added to the tank building, with an outside © 
staircase and tower, which commanded a view of the surrounding country. | 
To the north, between two ranges of hills thirteen miles away, the hill of — 
Pimpalgaon is visible. Baba’s ashram is at the foot of Meherabad Hill, where 
we were also taken by Him, and He conducted us first through the men’s 
quarters. There we met several of His old Mandali members, while Baba 
explained their lives of seclusion, fasting, meditation or strenuous activity. 
Here, too, is the tiny room where His “Mast” work was done—alone—and 
the meagre floor covering on which He slept. Outside, someone always kept _ 
watch at night to answer immediately any summons from within. 


Here, too, was the dismantled blue bus—veteran of many thousands of 
miles of touring throughout India with Baba and His party. In this same 
bus Baba spent part of the “Great Seclusion” of 1949. Nearby is a shed re- — 
constructed from the two smaller ones erected on Pimpalgaon Hill, one on - 
the summit and one on a ledge of the Hill further down. Baba was in seclu- 
sion in both of these huts and said that in future years that hill (at Pimpal- 
gaon) would be venerated and become a great place of pilgrimage. 


On another day, we followed Baba, a truly inspiring figure in white, up 
this same Hill in brilliant Indian sunshine, He an embodiment of spiritual 
grace and energy. He sat down three times in deep thought, and often had 
to stop to allow us to keep near Him;—we two eldest were directed to rest 
while He took the others to the summit. How fortunate we were, He said, 
to be there with Him leading the way. Afterwards we visited the women’s 
quarters at Pimpalgaon, and while we were seated around Him on the veran- 
dah, He showed us His two greatest spiritual treasures—-a very old patched 
coat which He wore thirty years ago in the “Prem (Love) Ashram” days, 
and the pair of old, old sandals worn in 1928. This was the year Babajan came 
to the railroad crossing at Meherabad and the two Masters met, for the last | 
time. | 

i 


In years to come, Baba said, people will revere that coat and sandals, and 
y peop , and | 
find out “‘what they contain.” | 


While resting there with Him we were all served a refreshing fruit drink, | 
another instance of Baba’s thought of our needs. 
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While at Meherabad, He would sometimes give us fruit, one by one, or 
Himself serve each plate, as His “prasad”; and once the Indian waiters and 
Indian staff shared with us like one family. On another ocacsion, He walked 
round the table to place both hands on our shoulders, and the gentle firm- 
ness of His touch gave deep significance to that simple gesture. There was 
much laughter when He circumnavigated the long table to find where He 
could best tickle each one, joining in the fun Himself, for He likes us to 
be bright and happy always. At the ping pong table provided for our re- 
laxation, He was a doughty opponent, with unique grace and speed. He also 
showed us a different game of marbles, awarding a prize to the winner and 
applauding his skill or luck, as part of the deeper game of Divine Love, which 
is the Master’s real sport. 


It was, however, a solemn moment, when towards the end of our stay, 
Baba sent for glasses of fruit drink, and after dismissing His Eastern fol- 
lowers, put His own lips to each glass, after which each of us partook from 
one glass. 


Truly, as one of Baba’s absent Western devotees had written, ‘‘we are 
millionaires in Love, through Baba’s grace.” 


As if to emphasize His universal consciousness and Presence at all times, 
He said. on other occasions: 
“T know everything—I cannot help it.” 


“Just as when we breathe we do not pay attention to our breathing, and 
in sound sleep it is automatic and our constant companion, still we do not 
pay attention to it,—so Baba is there all the time and therefore you don’t 
ifeel Him...” 


“Tt is not easy for you to understand that, though I am here with you in 
this place, I am also everywhere at the same time.” 


Taking us to the place outside the compound adjoining His tomb, where 
He used to give spiritual instruction to the boys at His school, Baba showed 
us where one of them became conscious of ‘““The Master’s Universal Divine 
Form, which the boy also saw in everyone and everything and enjoyed 


D903, 


ineffable spiritual bliss. 
Perhaps it was to prepare others that He said, another morning, “I want 


* Described in Mcher Baba Journal, Vol. I, No. 4, pp. 20-22. 
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you, from tomorrow, to think of Me exclusively for half an hour daily, from | 


9 to 9:30 a.m., for seven days, sitting alone where you will not be disturbed. 


Close your eyes and just try to bring before your mind’s eye Baba’s figure. : 
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... If thoughts worry you it does not matter. Let them come and go. . . 


This order was rescinded in three days. Again He said later, ‘‘I will show you | 
how to become constantly aware of My presence, and thus live with Me | 


consciously.” 


After a few days, and before the seven days expired, someone reminded ] 


Baba of this promise, to which He responded, “When you rise in the morn- 


ing, think of Me for one second—just for one second—as if you were put-_ 
ting Me on as you put on your coat; again at 12 noon and 5 p.m., just as _ 
you might adjust your tie in a second, and finally the same at night, when | 


getting into bed, which makes 4 seconds in all.” 


Two of us who came to Nasik with the Western group, in 1937, could | 
recall Baba’s emphasis then on punctuality, when He fixes definite times in | 
this manner. To interrupt the bustle of Western life four times daily with | 
a brief second’s thought of Baba was to be our part in bringing to fruition | 


the love He bestowed on us during these three unforgettable weeks. 


| 
Baba related an incident with regard to a lad of 13 which illustrates not : 


only His sufferings when His instructions are not carried out, but also how 
He works through unexpected happenings following such omissions. He 
directed that a full flask of coffee should be provided for Him each morning 
for a whole year while He was in seclusion, and that was to be His only sus- 


tenance. But, day by day, the flask arrived only half full at the hands of 


an “untouchable” lad who carried it up the hill. At the end of the period 


He asked those responsible for the reason why it arrived half full, but they 


assured Him the flask was duly filled each day. 


| 
Then Baba called the lad and embraced him, counselling him to tell the 


truth, and heard from his own lips that he had drunk half the coffee, for 
he was so tired each day climbing up the hill. 


Baba then asked us with a smile what word described drinking after an- 


other’s lips had touched the vessel, and as no one could reply, He gave the | 
answer—“prasad;” but with such humor that all had to laugh at the un- | 


usual situation of the Avatar taking the “prasad” day by day of an “un- 
touchable,” during seclusion for His universal work, instead of the reversal 
of their relationship, as one might expect. 
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Another saying during these weeks was “I would suffer millions of deaths 
to make someone love our Beloved God, Who alone is worthy of real love 
—our love.” The widely different outlook of this lad and that of the other 
one who realized Baba’s Infinite nature, indicates how widely He spreads 
His net of Love. 


As a voice chanted from within our bus as we sped through the soft In- 
dian night to Meherabad and Baba: 


“This Love is not easy. It is an Infinite Ocean of Fire, and we have to 
swim through it.” 


Baba’s Visit to Arangaon Village 
September 24, 1954 
As we descended the Hill with Baba, groups of villagers could be seen 
under the trees and near the dhuni_ fire, ready to go to their village, Aran- 
gaon, with Him. 


Baba welcomed us in the Hall and then called an Indian devotee who, 
seated before Him on the floor, chanted fervently about the love for the 
Divine Beloved, one of those age-old sacred songs of India, himself gazing 
lovingly in the face of Baba who was bending forward slightly enrapt in 
response. Then we followed Him, with our hearts thus kindled afresh, to 
the dhuni fire, which He lit, and the perfume and flame of the burning san- 
dalwood rose amidst the cries of “Avatar Meher Baba, ki-jai!””—the deep 
voices of the Mandali swelling the chorus of the assembled villagers. Primi- 
tive music of clashing sticks, drums, bells and horns added a haunting 
rhythm to the Master’s Presence, now seated and garlanded before the dbuni, 


With that unique grace so natural to Himself, Baba moved forward and 
lifted onto the raised platform a tiny, naked, shy little boy, caressing him 
until the little fellow broke out into smiles, reflecting the happiness of all 
during the whole journey. Soon Baba turned His step toward the village, 
led by the band and a group of male dancers in two lines facing each other. 
Leaping from right to left, into each other’s place and back again, they 
skillfully sustained the rhythm while progressing sideways; we who fol- 
lowed could observe, unbroken, two lines of dancers forming and re-forming 
while they looked sideways at Baba, in whose honor this traditional primi- 
tive dance was given. 


As the crowd gathered from the village ahead, we could distinguish many 
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roofless walls, with improvised covering and mounds of rubble bordering 
the narrow, twisting streets where an open gateway sometimes led into a 
deserted courtyard, giving access to an inner room. Here and there, a nar-— 
row passage threaded its way between gloomy wails to yet another one-_ 
room home where Baba was welcomed with arti and garlands. 


Sometimes, the approach was decorated with tiny flags or the pathway 
bordered with colored chalk patterns, and there were eager faces at door- 
ways to gaze at Baba while the more venturesome bent to pay homage by 
touching His feet, for He checked no one. 


Tethered goats and bullocks, startled by the approaching throng, seemed 
to turn to gaze at Baba in His progress, and wayward donkeys, with here and_ 
there a scurrying, diminutive hen, completed the picture of village life. 
stirred by Baba’s advent. Once He did pass by an open doorway and then’ 
returned, to enter and find His way through the semi-ruined courtyard. 
into another darkened door, where an old man and his feeble wife and a 
younger woman were preparing arti, which Baba allowed, accepting their’ 
gift of a cocoanut, the symbol of their complete surrender, of body, mind, 
energy and soul. It was indeed a touching, sacred sight to witness such de- 
votion, and Baba’s blessing and Love, as man and wife helped each other 
prostrate before Him. 


In other homes which we entered with Baba, a garlanded picture of Him: 
and of other Masters decorated the walls of the single room which some- 
times lacked a couch, that otherwise seemed to be the sole furniture. 

As the door opened, shining brass water vessels, reflecting the light, broke: 
through the darkness, while the eye, now accustomed to the prevalnay 
gloom, could trace the low roof. Women had spread their saris on this spe- | 
cial occasion on the floor, a pathetic witness to love abounding, awakened! | 
by the Grace of the Master and sustained by those united with Him. 


Baba also stopped at some of the street corners where special welcomes 
were prepared in the open. But the crowds pressed so hard upon Him in the’ 
narrow, twisting lanes that He had to stop sometimes for us, for He wanted! 
us always near Him, to see the people’s daily life. At one crowded spot, He:| 
cleared a space and disclosed some grain on the ground, as if me | 


the women bring to Meherabad feos rade around to have it accom in ay 
mechanical mill Baba has provided at a nominal charge. 
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Some of the semi-ruined walls and village doorways show ancient artistic 
design and workmanship side by side with corrugated iron roofing, reflect- 
ing the poverty of the inmates, many of whom, despite their rags, wore gay 
saris and gay turbans, or white dhotis and headdress; and children, like their 
elders, had necklaces, rings and bangles, for everyone wished to look his 
best for the occasion. 


One saw and felt that Baba is one with them. Has He not declared to 
us, “I am the poorest of the poor, as I am also the richest of the rich.” 


As we approached the quarters where the untouchables live, the outcasts 
of Indian society, Baba spoke of their plight and abject poverty which their 
homes reveal. He showed us the dwindling pool of water where, when the 
bed is dry, they dig below the surface for any moisture available. In one 
home, which Baba had had built, lives the cook for Meherabad, who is in 
Baba’s permanent employment there, a standing challenge to the caste sys- 
tem. Thirty years ago, Baba declared, striking His own body before a pro- 
testing Brahmin, “I have taken this body that I may destroy the caste 
system root and branch.” 


At the entrance to the village, Baba was welcomed at the temple into 
which we followed Him through the low doorway where men, women and 
children were gathered. Chairs were provided for the Master and the Man- 
dali and Westerners, who marked the zeal with which all approached Him, 
including the youngest, and their joy at His loving touch and gracious smile 
when their turn for ladhus (sweets) brought them the Master’s hand also. 
Darshan culminated in an excited scramble for bananas which Baba threw 
singly, here and there, amongst those seated on the floor; His animated face 
and figure radiated grace, love and happiness as He watched the young- 
Sters vying with each other, unconscious of the spiritual significance of 
His welcome gifts. 


Opposite the entrance to the temple is an alcove for a small-wheeled ritual 
car which is used once a year and drawn through the village streets by 
eighteen people, with the priest standing erect. As we left the temple, we 
could see Baba who had mounted the vehicle, seated Himself in full view 
facing the people. Many would doubtless remember Him there each year as 
their ceremony recurred. 


There was also one other incident in the corporate life of the village when 
a small group of girls danced and sang in unison on a raised platform, 


47 


around which chairs had been arranged for Baba and His party. 


Baba followed their movements with close interest as the tiny ones 
danced demurely with the older girls setting the rhythm and pattern, and 
the large crowd assembled in the open space below could see Him quite- 
clearly. Women massed in gay celors, shoulder to shoulder with their little 
ones, stood motionless on a raised section of the broad way in front of Baba, 
the whole of which was packed with people as He gave /adhus again to the 
scores streaming up from below. 


Finally, Baba visited the family quarters of one of His Mandali, tempo- 
rarily occupied by three women members who normally live on the Hill, 
and it was a moving sight to witness their homage and surrender symbol- 
ized by a cocoanut broken at His feet. 


He then drove off in His car to the isolated tuberculosis sanatorium half 
a mile away, to respond to a request for darshan there, but He would not 
allow the Westerners to accompany Him, directing them to the hall where, 
with His accustomed forethought, He had provided soft drinks. On His 
return, He shook hands with each of us individually, thus closing an after-. 
noon unique in our experience. 


From Francis Brabazon: 
SAILING DOWN THE INDIAN COAST 
October, 1954 
I awoke in the dark of the morning— 
The night had almost passed without remembrance of my Love. 


Across the dark waters, a light from the shore of His country sharply 
admonished me. 


Thinking of Baba and His bright companions, 
It was no time before the dawn broke, 


And the sun rose again in the blue expanse of my Love. 
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Continuing... 


Shri Meher Baba: 
His Philosophy and Teachings 


Compiled from His Own Dictations 
By A. K. ABDULLA 

Chapter 3: DIVINE LOVE 

While defining God, we have seen that, in spite of being infinite and in- 
divisible, the Almighty has four states. Similarly, in spite of the fact that 
Love is essentially Love, it has four aspects, and the highest can be called 
Divine Love, the same as we call the other three aspects, human love, ani- 
mal love, and natural love. 


Irrespective of the four divisions and subdivisions shown in the diagram 
(Fig. 4), from the magnetic to the Divine, all is Love. The divisions and 
subdivisions are but different aspects of the one all-pervading Love, which 
means that everyone has love, and that love is everywhere. 

All inanimate things have natural love, i.e., love in its 4th aspect, which 
is the lowest aspect. In some cases, it is perceptible, in others it is imper- 
ceptible. For instance, in a magnet, the lowest form of love which has the 
power of attraction, is clearly visible. It cannot be subdivided, It is only 
magnetic. 
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Then there is animal love, or the love in its third aspect, in all insects, 
birds and beasts. But the characteristic of this love is carnal, as it simply | 
aims at gratifying one’s own desires and passions. For instance, if a hungry | 
tiger spots a deer, love for the deer takes possession of the ferocious animal. | 
How to get hold of that deer becomes the temporary object of his lite. This | 
is a very low form of love. Just as a lover is restless and only thinks of the | 
way of reaching the beloved, so the tiger in this case, too, is very restless | 
and remains so until he catches hold of the deer and becomes one with it by | 
devouring it. 


In human beings, love in its second aspect, termed human love, is much 
higher in comparison with that of the inanimate objects and the animals. 
But this human love has again to be divided into four subdivisions: (4) 
carnal love, which is the lowest; (3) greedy love, which is lower; (2) self- | 
ish love, which is low; and (1) selfless love, which is the highest aspect of | 
human love. 


Out of these four sub-aspects, all human beings have more or less of | 
this carnal human love (4) or lust, the object of which is to gratify desires | 
and passions, In human beings, it manifests itself in the same way as in the'| 
mute creation. When one becomes hungry and thinks of a cake, love for | 
the cake rises in one at once. Under such circumstances, if one actually’ 
catches sight of a cake, the love for it will be intensified. Like a lover, one 
will be impatient and eager to catch hold of the cake and become one with 
it. The same can be said of any vulgar desire in a man—his restlessness for | 
its fulfillment and his satisfaction after becoming one with the desired ob- 
ject. This is the lowest form of love in the human being. 


The greedy human love (3) is imbued with desires for revenge, pub- 
licity, money, etc. Think of an usurer and his love for money. Until he suc- 
ceeds in collecting just as much money as his ambition desires, he cary 
enjoy neither sleep nor food, His beloved is money. His passion for money | 
is generally termed avarice, but it is love in a lower form. The condition of | 
a fame-craving man is the same as that of an avaricious man. He may be 
called ambitious, but it cannot be gainsaid that he is in love with publicity.| 
And what an ardent lover he is! He will give garden parties to officials; he} 
will lavish gifts upon reporters to boom him, and of course, he will do sucli| 
public service as will bring him great fame. Anger is also a form of love. 
Suppose A calls B bad names and slaps him without any adequate reason | 
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B will suddenly become angry; but anger is reverse love and nothing else. 
The hands of B will feel the same twitches and twinges that a restless lover 
feels, to become one with the most unguarded portion on the person of A. 
And only when the fists of B have become one with the body of A, will B 
become satisfied in his greed for revenge. 


Both the above sub-aspects of human love (3) and (4) require a beloved 
in the gross form. The object must be tangible, and hence these two are 
connected directly with gross objects. 


The selfish (2) and the selfless (3) human loves differ from the two pre- 
ceding ones in that the former pair, unlike the carnal and greedy loves, do 
not necessarily require the beloved as a tangible object. The selfish and self- 
less human love pertain to the mind and therefore it matters little whether 
the beloved is a gross or a mental object. 


Consider the love of a father for his son, The father loves the son, and is 
devoid of vulgar desires of eating or beating the boy. But suppose he loves 
the boy with this idea, that the boy, when he grows up, will work and earn 
money for him and thus support him in his old age. Now if the boy grows 
into an idle, pleasure-loving and troublesome youth, the father will most 
likely turn him out of his house. True, he loves the boy, but his love is es- 
sentially selfish. The father is in love, not so much with the son as with the 
hope of gain through the son. Now take the example of the mother’s love 
for her child. It is generally seen that the mother’s love for her child re- 
mains the same, whatever happens, even if the child does not fulfil her ex- 
pectations. This is the selfless love, but not the highest love, since the 
mother loves her own child. There is self in her love. The highest human 
love is that which is devoid of all hopes, interests, desires and expectations, 
in other words, that which is perfectly selfless and disinterested. And such 
love is found only in a person who is spiritually-minded. 


It must be borne in mind that the highest human love is not the highest 
leve. The Divine Love, which is the first aspect, is the highest aspect of the 
all-pervading Love. One who gets Divine Love gets God, The Divine Love 
itself is a mighty ocean. It enables the Jivatman (individual) to become 
Paramatman (Almighty). The Divine Love which beggars description is 
beyond reason and intellect and so beyond creation. Nobody can create this 
highest aspect of love in himself, unlike the other aspects of love. The 
Divine Love is given and not created. It is a gift from the Paramatman 


(Almighty) in the Shivatman (Sadguru) state to the Jivatman (individ. 
ual). 


One’s spiritual progress can never be steady and certain, without the 
Divine Love. It is the real side of religion and the only element which re- 
veals or unfolds the emotionality of the ‘piritual Path. Unless and until 
one is possesed of it, one can never feel the ecstasy and behold the illumina- 
tions and visions relating to the different states of the Spiritual Path. 


The Divine Love knows no law. It is beyond all rules and regulations. 
above dogmas and rituals. Nothing can bind it and nothing can set bound: 
to it. It is Fire—an infinite Fire in itself, and those who burn in it get purt- 
fied, The tortures of separation from and longing for the union with the 
Beloved sooner or later blaze up and thereby wipe out all sanskaras, good as 
well as bad, of the Divine Lover. It is on account of this that one who is 
endowed with Divine Love, which is a God-sent grace or a gift from a Sad- 
guru, becomes restless. The trinkets of the world cannot tempt the true 
Divine Lover. Imagine a man lying on the sands of the Sahara in the scorch- 
ing sun and longing for water to moisten his parched lips and slake his 
thirst. If you can properly imagine the depth of his longing for just a drog 
of water when he is on the point of breathing his last owing to thirst, you 
will get a faint idea of the longing of the Divine Lover for the unification 
with the Almighty. It is only the Divine Love that can bring about the an- 
nihilation of the lower self which gives Self-Realization, the Fana which 
gives Baka to the Lover, and makes him lose his individual existence in the 
universal Existence. 


Divine Love also has its two subdivisions: (1) the primal; and (2) the 
final; as shown in the diagram. The primal is the beginning and the final i: 
the endless end of the Divine Love. The one is the spark and the other is the 


flame. 


Just as Paramatman as Paramatman does not know that He is Paramat. 
man, and is unconsciously experiencing and sustaining His powers, so in 
the same way, love as love, considered absolutely, is considered passive. Jus’ 
as Paramatman is fully conscious in the Shivatman state, so love is fully 
active in its Divine aspect. The difference between love as a whole and lov« 
as the Divine Love comes to this: the former is passive and the latter is active 
Angels have love, but it is not in its Divine aspect, and so they cannot realiz: 
Paramatman. Rightly has it been said, “Qoodsinyara ishq hasto dard necst,’ 
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ie., “angels have love but no pain or restlessness of the Divine Love.” The 
course of the river of Love is long, but the Goal can surely be reached. 


Chapter 4: PRACTICAL MYSTICISM 


In the beyond state, God or Paramatman transcends both the individual 
and universal existence. Beyond form and beyond mind, He is entirely inde- 
pendent. You can call Him neither one nor many, for He is aloof from dual- 
ity and non-duality. You cannot term Him personal or impersonal, as He 
cannot be bound by any quality. And yet it is He who appears as the indi- 
vidual soul, who exists as the universe, who plays the part of the Creator, 
and who manifests Himself as the Self-realized Savior. 


To realize God in the Beyond-state is the eventual aim of every yoga or 
discipline. In order to attain to this state, various paths have been chalked 
out. But so much has been said and written about God-realization and 
“Christ-consciousness” that people are bewildered as to the right way and 
the immediate possibilities of its attainment. The inquiring mind, after 
wading laboriously through mystical and theosophical literature, only suc- 
ceeds in learning some pseudo-philosophical terms that confuse and puzzle 
it. The highest state of consciousness is latent in all. The Son of God is in 
every man, but He has to be manifested. 


There is a path in which the intellect tries to reach the Goal through 
meditation, concentration and inner sight (Jnanin Yoga) ; there is another 
path in which the heart makes tremendous efforts and tries to become one 
with the Almighty through the medium of emotions and feelings which 
culminate in Divine Love (Bhakti Yoga); there is still another path in 
which the spirit longs to unite with the one Indivisible Existence by means 
of selfless service to all (Karma Yoga). And again each of these paths have 
various branches, each of which, if followed to the end, may bring one to 
the high-road, which is but One—that leads to the Eternal Source of all 
life. Even in this materialistic age, a number of persons in every part of the 
world, are making tremendous efforts to realize the Self, Some adopt sanyas,* 
other practice raja yoga, some renounce everything, other practice hatha 
yoga, some observe brahmacharya and some seek the soul in tranquillity, and 
others dedicate themselves to a Sadguru or Perfect Master. 


No general rule or process can be laid down for the attainment of the 
Ultimate Reality. Generally speaking, in order to realize God or to gain the 


* Renunciation. 
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“native state” from which everything emerges, every individual has got | 
to work out his or her own salvation, and for that matter, everybody should | 
follow the creed of his own conscience, and choose and stick to that part 
which best suits his spiritual tendency, his mental attitude, his physical | 
aptitude, and his external surroundings and circumstances. 


i 
; 


It is not the way but the will that counts. Any religion, method, system | 
or practice within the sphere of reason and intellect, if followed in the right | 
spirit, can lead one to the real Path, which is above reason and intellect, and | 
which leads one to the Ultimate Goal of humanity, viz., God-realization. 


The various ceremonies and rituals, which are the part and parcel of | 
every religion, constitute only their shadow. Dogmas, creeds and conven-| 
tional ideas of heaven and hell and sin are perversions of Truth, and con-| 
fuse and bewilder the mind. Rituals and ceremonies, instituted by the priest-| 
ridden churches, have concentrated on outward forms, and have ignored) 
the essentials of spiritual life—love, obedience, humility and sincerity. Man| 
seeks life and is given a stone. Nevertheless, it may be said that the ritualis- 
tic worship, which the masses of humanity confuse with réligion, is Bhakti 
yoga or the true art of worship in its incipient or initial stage. Most of the! 
ceremonies performed by the followers of every creed are doubtless useless.,| 
but those ceremonies and modes of offering prayers which are essentially 
based on the principle of conveying or evoking worship, may be said to con- 
stitute the first or elementary stage of Bhakti yoga. It is the act of sincere 
worship, and not thoughts and beliefs, that counts. The performance mustt 
be from the very depths of the heart; otherwise a religion, however beauti- 
ful be its teachings, however grand be its philosophy, becomes nothing butt 
mere farce, which people indulge in generally more through force of habit 
and fear of society than through any idea of.true devotional worship. 


A Hindu may have the Shastras (Scriptures) at his fingertips, but if he 
lacks devotion from the heart, he is no better than a typewriter or a calcu 
lating machine. A Mohammedan may laugh at so-called idol worship, bu’? 
he becomes guilty of stray-thought worship, if, while in laying down hi: 
forehead in an obeisance (sidja) during his prayer (Namaz) he is attackee) 
by objectionable thoughts and has no will to worship, it means that he is a 
that time, paying homage, not to the Almighty, but to those very thoughts: 
For instance, if a Muslim gets the thought of any man or woman during 
the “‘sidja,” it amounts to the “sidja” having been offered to that man ov 
woman, and thus the Namaz turns into a farce. 
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But worship from the heart presupposes great efforts. It cannot be evoked 


_ with a mere wish. If one decides upon practicing true Bhakti yoga, one has 


to make heroic efforts in order to achieve fixity of mind, for contrary 
thoughts are very likely to disturb one’s mind. It is because an average per- 
son’s frame of mind is averse to remaining unchanged for any considerable 
period of time that the repeated efforts to evoke deep devotion are essential. 


In the beginning of the second stage, one has to make vigorous efforts in 
thinking about the Almighty as much and as often as possible. The ef- 
forts must be continued until one becomes above efforts, and one becomes 
above efforts only when worship from the heart becomes second nature. He 
who can naturally worship from the heart without finding it necessary to 
make artificial efforts, may justly be said to have attained the higher Bhakti. 
This second stage concerns itself with the constant remembrance of God, 
and through the constant mental or physical repetitions of any one Name 
of God, achieves fixity of thought, without the medium of any ceremony. 
This kind of constant remembrance of God must not be confused with 
meditation, wherein one makes an attempt to achieve fixity of thought; but 
here in the second stage of Bhakti yoga, one already posssses sole and single 
thought for God, and therefore has no more need for organized thinking. 


It is not necessary for a person to stop carrying on one’s worldly duties 
and obligations, to achieve or to practice this higher Bhakti. One may con- 
duct one’s business or follow one’s profession, one may lead the family life 
and look after all the necessary external requirements; but amidst all the 
worldly engagements one should ever be alert to the Lord. The more a per- 
son can remember the object of the heart-worship along with the routine 
work of everyday life, the better for him. 


The third stage concerns itself with Divine Love and longing of a high 
order. The higher Bhakti of the second stage ultimately leads the aspirant 
to this third or highest stage of worship and to true love. 


Meditation or organized thinking also serve the excellent purpose of 
counteracting the might of Maya—the phenomenon that presents Illusion 
as real. One who meditates with sincerity may sooner or later become free 
from the clutches of Maya and be drawn to the Truth or God. If along with 
sincerity, meditation is practiced with regularity and for a sufficiently long 
time, it is capable of making one’s mind pure and permanently inclined to 
the Divine Path. 


The third advantage of meditation lies in the fact that if the meditation 
is very deep and intense, it is likely to produce the state of Yoga Samadhi. 
Though Yoga Samadhi has nothing to do with the Nirvikalpa Samadhi and 
must not be confused with spiritual perfection, an aspirant is likely to de- 
rive some benefit from it. 


But the greatest advantage of meditation lies in a chance for direct God- 
Realization. Yes, it is not impossible to get the Nirvikalpa Samadhi (Hari- 
kat), or the complete realization of the state “I Am God,” through medi- 
tation. But it is only possible, provided the meditator has come under the 
influence of a living Perfect Master, has a pure and spotless character, an 
is possessed of dogged determination that knows no defeat, even if it come: 
to the question of giving up life itself in the struggle. With these qualities 
one must meditate without any other object in view save that of becoming 


one with the Almighty God. 


There should be no limit to or particularly fixed period for meditation 
If meditation cannot be continued throughout the waking state withou' 
a break, it must be as long and as frequent as possible. The intensity of medi. 
tation will be in proportion to the longing for the Goal. Every hour, every 
minute, one must crave for God as a drowning man craves for life. 


One of the commonest methods by which an aspirant strives after Truth 
is renunciation; which is of two kinds, that is, external and internal. Ex 
ternal renunciation means complete physical non-attachment to thing) 
worldly. This gross non-attachment is a very helpful step towards thw | 
spiritual path, inasmuch as it generally brings about the internal renuncia 
tion that leads to Divinity. But this does not mean that the so-called sam 
yasins that unfortunately swarm over India, particularly at places of pil 
grimage, and who have adopted the samyas, i.e., renunciation, only as a sor 
of profession that helps them indulge in an unproductive life of idleness, ar 
practicing non-attachment. Non-attachment implies previous attachmen® 
just as renunciation implies previous possessions. Where there is no posses! 
sion, there can be no renunciation, and where there is no attachment, ther: 
can be no question of non-attachment. 


True renunciation is internal, which means a check upon and contre 
of desires, leading to the purification of the mind, so that it may not fa! 
prey to the forces of lust, greed and anger. It does not mean that a mai! 
should at once cease to have any thoughts about lust and greed or that hy! 
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tit} Should never feel angry. This is impossible, and were it possible, then there 
ili) would be no question left of any renunciation. If there is no anger, then 
inl) What is there to control? And similarly, if there are no thoughts of lust or 


de] greed, no check or control would be necessary, for the desires would no 
longer be there. 


ot} External renunciation is not advocated. For the West particularly, it is 
w)impractical and inadvisable. Renunciation should be mental or internal, 
id:| which means giving up of desires and passions. One should live in the world, 
i) perform all legitimate duties and yet feel mentally detached from every- 
int) thing. One should be in the world, yet not of it. But for those few who in- 
ni) sist, from the very depth of their souls and the innermost cores of their 
is) hearts, on seeing Reality actually face to face, at all costs and consequences, 
ing] and yet cannot achieve internal renunciation, there is but one way, and that 
is complete external renunciation, which means forsaking all possessions 
and properties and tearing up all outer connections. 


a! The shortest and easiest way toward God-realization is that of the 
iq Seeker who has the good fortune to be accepted as a disciple by a Perfect 
wl) Master. Only a Perfect Master, who is the veritable incarnation of Divin- 
ity, can awaken in the individual the fire of Divine Love, which consumes 
in its flames the lesser desires of the body, mind and world, all of which 
must be completely relinquished before Perfection can be realized. The 


only requirement is complete surrender to His supreme will, perseverence, 
* love, courage and trust in Him. 


ij One of the best and easiest ways of overcoming the ego, and of attain- 
wing Divine or Christ-Consciousness, is to purify and deepen our love, and 
i Widen. continually the circle of those we love, and to render selfless service 
sf to humanity at large, to the best of one’s ability. But that alone is real 
Service, where there is no thought of self at all. Selfless service may not 
a) Only bring one to the mystical mountain, the summit of which is Self-reali- 
sj Zation, but may enable one to ascend a large part of it, just as it may not 
“Only bring one into contact with a Perfect Master, but may drive one to 
surrender to Him. 


| Although absolutely selfless service is possible only to Perfect Masters, 
| spiritually imperfect, but sincere persons, must do their level best to be as 
selfless as possible. All ethical and religious practices ultimately lead up to 
this. Our animal desires are gradually sublimated if we live more for others 


and less for ourselves, and our crude sense of ego is gradually diminished anc 
transmuted. He who, driven by love, thinking as little as he can of his own) 
self, and regarding all as the forms of the One Self, serves others, regard. 
less of caste, creed and colour, is a Karma yogi, though he may not be inten- 
tionally aspiring to Self-realization. 


Doubts may assail such persons, diffivulties they may have to face, dis. 
appointments they may have to meet, but they would be false to themselvey 
if owing to doubts, difficulties or disappointments, they stop practicing 
all possible service, in other words, Karma yoga. Regardless of results, they) 
must go on working, all the while thinking that they are but doing thei} 
duty for God, and it is God Himself that makes them work; never thinking) 
“I am doing this,” and “I am doing that,” while serving others. The finit)| 
egotism comes into play as soon as that “I” takes hold of one’s mind. Thy 
ego persists till the last stage of the Path or Gnosis. Not until the sevent! 
stage of the Path is reached and God-consciousness is achieved, can thy 
ego be completely transmuted from finite to Infinite. It is only in thi| 
stage that the false “I” (individual ego) disappears for good and the Real 

“I”? reappears for all time. This is the state of “Christ-Consciousness,” ty 
v hich Jesus referred when He said, “I and My Father are One;” and whic! 
implies living simultaneously in the Infinite and in the finite. 

To be continued 


ce bos coe 


LATEST NEWS ABOUT BABA 


‘The following are excerpts from letters from India, giving us a fer 
tidbits of news-of the Master’s life since the time of the Pandharpur' Visial 
described in this issue. 


Satara, February 16, 1955 

. Pll begin with Baba’s 40 days’ programme and give you the geners) 
outline: Baba and a few close disciples observed an all-night vigil, listeniry} 
to a Quavvali singer, on the night preceding the special phase of wor! 
which began on December Ist. 


“The first 10 days Baba fasted on one meal a day; the next 10 on liquia 
only; the last 20 on coffee and fruit-juice (he had twice of each daily). Wy 
were particularly anxious about this last phase of fasting because darlin 
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‘Baba cares little for fruit in any form—he must have been fed up with it! 


“Although Baba has undergone severe and very long fasts in the old days, 
of late years we’ve noticed his body cannot stand it with the same indiffer- 
ence. Despite our anxiety, however, he stood the fast very well. The last few 
days he was looking wan and tired, but he said that was because of the in- 
tensive work he was putting in, and not the fast. The Mandali and we were 
allowed to share comparatively very littl—as usual Baba took on himself 
by far the greater burden. . . . During the 40 days the Mandali observed in 
non-stop relays, day and night, a repetition of God’s Name. 


_ “According to Baba’s orders, on the 9th, 56 poor people were given a free 
‘meal, all the girls of the little orphanage here received new clothes, and the 
50-odd leper patients of the Leper Clinic near here were provided with a new 
garment each. Could we but see the inner wealth he imparts with these out- 
ward acts of compassion! 


“At midnight on the 9th, at the stroke of 12, when Baba clapped, we 
loudly called out God’s Name. Those few moments, while we stood in 
readiness, straining for Baba’s clap, were so wonderfully tense! 


“On the 10th, Baba broke his fast with a light meal... . Some days later 
Baba went with a few of the Mandali to Khuldabad—a quiet little place 
about 300 miles away—with historical and spiritual associations. Sai Baba 
(Upasni Maharaj’s Master) spent his childhood there. Baba went for a 
‘rest and change’—though I can’t imagine what that can mean for dear 


Mapa... .” 
Kk ok *k 


Satara, February 19, 1955 

-.. “We celebrated Baba’s Birthday on the 11th, — according to the 
Zoroastrian Calendar (which I believe does not observe the leap year, so 
that every few years the date changes). We began it at 5 a.m., the hour of 
His Birth, with His “jai”, and seven fireworks salutes—they resound with 
2 bang like guns—then the birthday song. Baba looked so beautiful in the 
pink coat and the green and gold turban M. had fixed from her sari. We 
filled the house with all the flowers we could possibly obtain, and drew 
‘rangooli” on the floor—designs made with a chalky powder, manipulated 
with the first two fingers of the right hand; interspersed with colored 
powders in between the patterns . . . 
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... “After breakfast Baba wished to listen to the Quavvali* music, whic’ 
we played on the gramaphone. ; 


... “After Baba’s return from Khuldabad, where He stayed less tha: 
a week, a mast was brought over from Kolhapur for a day or two and Baby 
was in a very happy mood, as He always is when working with a good mas. | 
He told us how the mast was very advanced, quite oblivious of his body) 
which was healthy and sweet-smelling in spite of the fact that he hadn | 
had a bath for years! Baba said it was the masts’ all-consuming love fe! 
God which sustained them, and that their love was so wonderful, eve} 
Vivekananda envied it. This mast lives in Kolhapur, is tallish, and his ha) 
bitual place is a little stone alcove, in which he curls up uncomfortably) 
for he scarcely fits in. In the hot summer months the stone gets too hot 1 
touch, but he lies in there oblivious to the discomfort and happy. As | 
characteristic of many masts, he has a bundle which he always keeps wit! 
him and in which he puts anything and everything that is given him. TI) 
first time, Baba contacted him in his native place, sending one of the Manda} 
to call him out of his niche, but the mast wouldn’t budge. Then Baidu| 
the Mandali concerned, had a brain-wave; he went there and brought th} 
bundle out, walking swiftly towards Baba. The mast came cut at onu 
and followed after the bundle. Now since that first contact he is alway) 
very happy and willing to come to Baba. 


beauty of their eyes (or perhaps I should say in their eyes) —all their ragge | 
unkempt and odd appearance cannot entirely hide the beauty that smoulde: | 
within...” 

in OK Ok 


Satara, March 21, 1955 | 
.. + “The latest news about Baba’s activities is that He is busy wi] 
preparations to retire from His present life of retirement too. His “sitting: 


“From March 22 Baba is expected to begin retiring from his present li 
of retirement too. This will either be intense physical activity or extrem 
inactivity. ... 


*Usually the works of great Sufi poets set to music. 
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“Baba will most probably be back in Satara on or about the 10th of April. 


The next 15 days will show which of the two alternatives, as outlined in the 
ast Circular, is going to take shape. Some people have wrongly taken for 
y3ranted that Baba has already changed his former plans. Things might yet 
(pappen by April end (40th day from March 22nd), without a change in 
the time factor. If not, then by the first of May, Baba will most likely again 
eave Satara with a select few. How, for what place and till what time, is 
not known—little is known beyond the hints given in the last Circular that 
then there will be a great change in the external relations between Baba and 
tven the Mandali who live with him permanently... .” 


Baba received the Birthday Cable from His New York Groups, and sent 


j4s this message in reply: “THE BELOVED’S DEEP LOVE TO EACH 
ND ALL.” 


DECISION 
Satara, India, 1st April 1955 


Through the wearisome mode of communication as explained in the last 
Circular, Meher Baba has conveyed the following Decision— (in conclusion 
to the Final Declaration made at Meherabad on Sept. 30th, 1954, and to his 
Clarification and Confirmation issued at Satara on Nov. 1 3th, 1954 and on 
Jan. 31st, 1955, respectively) : 


“The Universe has come out of God. God has not come out of the uni- 
verse. Illusion has come out of Reality. Reality has not come out of illusion. 
sod alone is Real; the universe by itself is illusion. 


“God can and has become man and lives on earth as God and Man. He 
s the God-Man, the Avatar, Christ or Rasool. 


“God’s life lived in illusion, as the Avatar and as Perfect Masters, is not 
Illusory; whereas God’s life lived in creation as all animate and inanimate 
deings, is both real and illusory. Illusion, illusory life, and God’s life in 


ZL 


él 


illusion are not and cannot be one and the same. Illusion has no life any| 
can have no life. Illusion is illusion and is nothing by itself. Illusory lif) 
means life in illusion, with illusion, surrounded by illusion; and thoug: 
it is life (as experienced by the Soul in creation), it is illusory life. Bu) 
God’s life lived in illusion is not illusory, because in spite of living th 
illusory life God remains Conscious of His own Reality. 


“God is absolutely Independent, and the universe is entirely depender 
upon God, Yet when the Perfect Masters effect the descent of God o 
earth as the Avatar, they make Reality and illusion interdependent, eac) 
upon the other. And thus it is that His Infinite Mercy and Unbounde| 
Love are eternally drawn upon by those who are immersed in illusion. 


“Between God and the Universe, infinite Mercy and unbounded Love ac! 
as a prominent link which is eternally made use of by men who becon®! 
God (Sadgurus, Perfect Masters or Qutubs), and by God who becom»! 
Man (Avatar, Christ or Rasool), and so the Universe becomes the etern | 
playmate of God. Through this prominent link the Avatar not only estalt! 
lished life in His Divine Play, but also established Law in illusion. An: 
this Law being established by the God-Man or Avatar is the Law of tlk 
law-less Infinite, and it is eternally Real and at the same time illusory. It | 
this Law that governs the universe; all its ‘ups and downs,’ constructic} 
and devastation, are guided by this Law. 


“At the Cyclic period, God’s independent Absoluteness is made to won| 
upon this Law by the God-Man as God’s Will, and this means that anythir} 
and everything that the Avatar wills is ordained by God. Consequentl | 
all that I stated in the Final Declaration and Confirmation is ordained Ih} 
God; and must and will happen. 


“J was in Khuldabad for nearly a week from the 22nd of March. The} 
night and day I did my work most intensively. The intensity of my spiri 
ual work caused great pressure on my physical body and mind, and it w} 
there that I decided that ALL I HAD DECLARED IN MY FINAL DE 
LARATION MUST COME TO PASS EXACTLY IN THE SAM! 
SEQUENCE AND WITH THE SAME INTENSITY OF EFFECT, BU! 
WITH MODIFICATION IN THE TIME FACTOR. Therefore, with t | 
change in the Time Limit, the INTENSITY, SCOPE, SHAPE AND SIi 
of the chain of events WILL TAKE PLACE WITHOUT ANY MO) 
ERATION WHATSOEVER, to bring into effect the destined Plan. 
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“In the meanwhile mankind must await, as it must according to my 
(final Decision, the witnessing of all that is to come to pass as ordained by 
| God. This is the time when man must love God more and more. Let him 
live for God and let him die for God. In all his thoughts, in all his words 


and in all his actions, love for God alone must prevail.” 


MEHER BaBa. 


Nore: After this, no other Circular concerning Baba’s final declaration will 
be issued by Baba, as the above is His Final Decision. 


Kei kak 


BOOK REVIEW 
Journey with God, by Francis Brabazon. 35 bp., $1.20. 


When a Western intellect of status, the well-known Australian poet, 
Prancis Brabazon, gives his namashar of love and devotion to the highest 
value of Eastern culture, the living Avatar, it is indeed glad tidings; and 

hen he describes his impressions with the dramatic conviction of an eye- 
Witness, traveling with the God-man on one of His unique darshan tours, 
it is fascinating reading to the soul athirst for Truth, This booklet, a further 
documentation of Avatar Meher Baba’s life and work, penned in vigorous 
free verse and prose, reflects Mr. Brabazon’s orderly, talented mind and 
refreshing personality—which Baba was quick to appreciate, develop and 
use for His Work. He was the only Westerner invited to accompany Meher 
Baba on the Andhra Mass Darshan Tour of February, 1954, the same tour 
30 beautifully filmed in color, Francis is making a recording of his title 
90em, “Journey With God,” to accompany the film. The little volume is 
iptly titled, for sharing the Avatar’s life is a kaleidoscopic caravan of 
piritual experiences and realizations. Printed in pamphlet form, it contains 
in Introduction, with an autobiographical sketch reflecting on the Master- 
disciple relationship; the title poem, “Journey with God,” in free verse, 
rhich is divided into “The Flight,” “God at Poona,” and “Andhra Para- 
liso;” an article entiled “Note on the God-Man,”—a lucid explanation of 
he Avataric theory, and lastly, several messages dictated by Baba, including 
he vital and challenging one given at Dehra Dun, September, 1953, “en- 
itled, “The Highest of the High.” For its small size, this little booklet 
Ontains a great deal of spiritual treasure. It may be ordered from John Bass, 
67 Central Park West, New York City, N.Y. 
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OTHER PUBLICATIONS about MEHER BABA: 


DISCOURSES BY MEHER BABA 

In Five Volumes, (1938 to 1943). Priced each 

per volume, RS. 3; SH.8 and $2.00. Theset Rs 15s 2 
DIVINE THEME BY MEHER BABA 

(With Charts) 


ASE Sh 5) ‘SH. 12 
GEMS FROM THE TEACHINGS ‘OF MEHER BABA 
pia RS. 1-8-0 SH. 4 
THE SAYINGS oF SHRI ‘MEHER BABA 
; AS. 8 SH. 1 
QUESTIONS AND ANSWERS 
RS. 1-8-0 SH. 2 
MESSAGES BY MEHER BABA 
(Eastern and hee rau 
RS. 1-8-0 sH. 4 


FRAGMENTS FROM A ‘SPIRITUAL DIARY 
by Princess Nor1inA MATCHABELLI 
: 5 RS. 1-8-0 SH. 4 
THE WAYFARERS | 
by WiLL1AM DonkIN....... RS. 15 £ 2-0-0 
THE WORK OF MEHER BABA with 
ADVANCED SOULS, SADHUS, THE 
MAD and THE POOR 
by Witt1am DONKIN, 2... 2.6.0. 00-252. RS: Si) Sie 8 
AVATAR 
by JEAN ADRIEL (Published in U.S.A.)... Rs. 10 sH. 14 
THE PERFECT MASTER 
by C. B. Purpom, (Published in London) Rs. 10 sH.12-6-0 
MEHER BABA: BY HIS EASTERN and 
WESTERN DISCIPLES 
AS. 6 SH. 1 
MEHER BABA JOURNAL (Bound Copies) 
Four Volumes (1938 to 1942).. 


DISCOURSES BY MEHER BABA, Gai Marathi) 


In Two Volumes. Per volume, Rs. 5 Somer Ss. 10 <£ 1-7-0 
DISCOURSES BY MEHER BABA, / 

(In Hindi) | 

In Three Volumes. Priced each: RS. 3; 

SH. 8 and $2.00......... Pye 3) 7£" 41-4-0; 


SELECTED DISCOURSES by, MEHER BABA 
(In Bengalr) 
RS. 1-8-0 SH. 4 
HOSH- E- MADHOSH (Poeun in n Urdu) | 
by Dr. ABpuL GHANI MUNSIFF.. “icine AS: 8 SH. 1-4-0 
MEHER BABA, (In Hindi) 


Foss WER Oe arate ig art Om AbOr Uewoneayh hoaet o tdshe IE eR G 4 
MEHER BABA, (In Persian) 

by K. E. AFSERI........ cietslieiizeie Ags 4 PENCE 8 
CIVILIZATION OR CHAOS?» 

by I. H. CONYBEARE RS. 5 sH 12 


The above publications can be obtained from 


MEHER PUBLICATIONS, 
King’s Road, Ahmednagar (India) 


$10.00 


$3.00 
$1.00 
$0.25 


$0.50 


$1.00 


$1.00 


$10.00 


$2.00 
$3.50 


$3.50 


$0.25 


(Piease enquire for price.) 


$6.75 


$6.00 


$1.00 
$0.40 
$1.00 

0.20 


$3.00 


PRICES IN DOLLARS AND STERLING INCLUDE POSTAGE 
Make Postal Money Orders or Checks payable to Apr K. IRANI, same address. 
or through Mr. JOHN BASS, 467 Central Park West, New York City 25 N.Y, 
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